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PREFACE 


The Islamic Call Society in the Libyan Arab Jamahiriyah has 
produced and distributed translations of Juz’ 'Ammiá in many 
languages. The present work was undertaken at the request of 
the Society to provide the English version of the series. This small 
volume is presented to the interested reader and the student of 
Islam in hope that it will be a useful aid for the study of the 
Qur'àn. 

Footnote numbers are made to correspond to the appropriate 
verse numbers in the hope that this method will provide the 
reader with a quick and easy reference to the footnotes and the 
verse or verses to which they relate. A glossary of Arabic terms 
has been appended to provide the student with an easy reference 
to the Arabic terms which appear in this volume. I have used the 
standard American Library of Congress transliteration system 
with no significant modification. Since this work is meant to be a 
textbook, every 170۸ء‎ is introduced with a brief discussion of its 
place in the chronology of the Qur'an, the occasion of its revela- 
tion, and the major themes with which it deals. In order to facili- 
tate reference to the Arabic text which appears side-by side with 
the English translation, I have strictly followed the verse num- 
bering of the now universally accepted modern Egyptian edition. 

Many of the sZrahs translated in this volume are commonly 
used by Muslims in their daily prayers. The actual prayer of 
Islam, however, is the opening sErah (al-Fütihah) of the Qur'an. 
I have for this reason decided to close this volume with ۲ 
al-Fatihah. 

This work is intended to present juz’ ‘amma (the thirtieth and 
last part of the Qur’an) as directly and straight-forwardly as 
possible. As will be seen, especially in the general introduction, 
my purpose is neither to be analytical nor apologetic. I was never- 
theless careful to document every major idea or interpretation 
presented in this work. I alone assume responsibility for the good 
and the bad in this undertaking, and pray that with all its im- 
perfections, it will be of some use to the students of the Qur’an, 
be they Muslim or non-Muslim. 


Mahmoud Ayoub 
March, 1983 
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Introduction 


The Qur'àn is for Muslims the word of truth revealed by the 
Lord of truth to the prophet Muhammad. It is a book which 
falsehood does not touch in any way. It was sent down from 
God to humankind as a remembrance, the preservation of 
which God has vouchsafed, as He declared in the Qur'àn, “It 
is We who have sent down the remembrance, and it is We who 
shall preserve it.’ (Q. 15:9). It is a book preserved with God, 
pure and without any blemish, and only those who are truly 
pure can touch it. Only those who are physically pure may touch 
it with their hands and tongues, but only those who are pure 
in heart can truly touch its mysteries and moral and spiritual 
depths with their minds and inner vision. 

The Qur'an in its essence was from eternity with God: ''A 
glorious Qur'an in a well-guarded tablet" (Q. 85:22). Yet in its 
concrete form as a revelation preserved in a book and the hearts 
of millions of men and women who recite it daily in their prayers 
and private devotions, the Qur'àn is closely involved in human 
history. It narrates and analyzes it; it interprets and directs it; 
and in the end it shall be the basis on which history shall be 
judged. The Qur'àn is, for Muslims, the foundation of their 
society and its constitution. It is for this reason that it was sent 
down in separate portions over a period of twenty or twenty- 
three years during the prophetic career of Muhammad, the last 
messenger of God to humankind. The Qur'an as a historical 
document dealt with the real life of a religious community with 
all its social, economic and political problems. Thus the pre- 
cepts of the Qur'an, its moral imperatives and spiritual values 
which formed the first generation of Muslim society became the 
norms which nurtured it in its growth into a vibrant world com- 
munity with a rich and complex religious system and civilization. 

The Qur'àn tells us that God ‘‘sent it down on the night of 
determination (/aylat al-qadr)." It was sent down in its essence 
as a Divine power to illuminate the dawn of a new cra in human 
history. In its concrete form as a book of guidance to human- 
kind, the Qur'an was then communicated by God to the Prophet 
Muhammad directly through the angel Gabriel. Yet prior to the 
reception of this awesome message, the rational and spiritual 
faculties of its recipient had to be prepared for it. Thus before 
he was called to prophethood, Muhammad, son of ‘Abdallah 
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son of ‘Abd al Muttalib son of Hashim of the tribe of Quraysh 
was known to his people as al-Amin, the Trustworthy One. He 
was a man of mild, quiet nature, of sharp discernment and 
moral virtue. He never accepted the idol worship of his communi- 
ty, but rather he directed his spiritual and moral energies to 
the ardent search for the truth. He therefore used to contemplate 
day and night the signs of God in His creation: the sun, moon, 
and stars, as well as the life of plants, animals and men. He 
used, moreover, to spend the month of Ramadan of every year 
in the solitude of a cave on Mount Hira’ outside Mecca, the city 
of his birth. Thus, sharpened by spiritual exercises, Muhammad's 
inner vision became attuned to Divine inspiration before he was 
called to receive and transmit God’s messages to His idolatrous peo- 
ple. ‘A’ishah, the Prophet’s wife, related that “the earliest instances 
of revelation (wahi) to the messenger of God were those of true 
vision in dreams. He never saw anything in a dream but that it 
came as clear and true as the break of day”. During one of his 
retreats, when the Prophet was 40 or 43 years of age, the angel 
Gabriel appeared to him and revealed the first five verses of 
Sürah 96. This first experience of direct revelation will be re- 
counted at some length in our discussion of that surah. 

After this encounter with the angel Gabriel, there was a brief 
interruption of revelation which caused the Prophet great sorrow. 
He was so troubled and filled with uncertainty that he wandered 
aimlessly in the mountains around Mecca, at times coming close 
to throwing himself off a high mountain peak. Yet each time 
the angel would appear to him, saying, “O Muhammad, you 
are in truth the messenger of God.’’ This went on for some time 
until one day, the Prophet is said to have related, ‘‘As I was 
walking, | heard the voice from Heaven. | looked up and saw 
the angel who came to me in Hir? sitting on a throne between 
heaven and earth. | was frightened of him; so [ ran back to my 
family saying, ‘cover me up! cover me up!’ God then sent down, 
‘O you who are enwrapped! Rise up and warn. Your Lord magni- 
fy. Your garments purify and abandon all abomination' (Q. 74: 
1-5). After that, revelation began again and continued without 
interruption”. - 

Whenever the angel of revelation came to the Prophet, he was 
so affected by it that those around him observed a visible change 
both in his appearance and actions. The Prophet is himself said 
to have described his experience as follows: ‘‘At times revelation 
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comes to me like the ringing of a bell. This is the most difficult 
[way] for me to endure. When he [the angel] departs from me, 
I comprehend what he said. At other times the angel comes to 
me in human form and ۱ comprehend what he says’’. It is further 
related on the authority of ‘A’ishah that, “At times revelation 
would come to him, {that is, the Prophet] on a cold winter day, 
yet his forehead would be dripping with sweat.” It is also related 
on the authority of ‘Umar b. al-Khattab that when revelation 
came down to the Prophet, those around him would hear, near 
his face, a sound like the buzzing of bees. It is also related that 
at the time of revelation the Prophet’s face changed and often 
he fell into something like a trance and felt as though he was 
drawing his last breath. According to some traditions, even his 
body became heavy at the moment of revelation so that when 
it came to him while on a camel, the beast could hardly support 
his weight. ‘The Qur’an is declared to be “weighty speech” 
(Q. 73:5). It may be that commentators took this assertion literal- 
ly or that the change both physical and psychological, in the 
Prophet at the time of revelation was so great that it affected 
his entire being. 

The Prophet began to receive revelation at the age of forty. 
After his first encounter with the angel Gabriel who delivered to 
him the first five verses of si#rah 96, there was an interruption 
(fatrah) of revelation of two to two-and-a-half years. It is for 
this reason that some early authorities asserted that the begin- 
ning of revelation was during the Prophet’s forty-third year, 
After this interruption the Prophet lived in Mecca for ten years, 
then migrated to Medina where he also lived for ten years. He 
died at the age of sixty-three. Thus the Qur'an is usually divided 
into Meccan and Medinan revelations. This is to say that all the 
surahs or verses revealed before the migration (hijrah) of the 
Prophet to Medina are regarded as Meccan even though they 
may have been revealed outside the sacred city. Likewise, all the 
slirahs or verses revealed after the hijrah are regarded as Medinan 
—even those revealed in Mecca itself or any other location during 
the travels of the Prophet. It is, however, not possible to deter- 
mine with certainty what was revealed in Mecca and what in 
Medina. 

As a general principle, it may be said that all sîrahs (except 
the second and third) which begin with the unconnected letters 
belong to the Meccan period. Those sZrahs in which the phrase, 
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“O you who have faith” occurs are generally considered to be 
Medinan. In Meccan siirahs, the phrase “O you people (nas)’”’ 
is more commonly used. 

The main concern of the Meccan revelations was faith in God 
and its reward in the hereafter, and rejection of faith (kufr) and 
its dire consequences on the Day of Judgment. In Mecca, the 
Prophet's role was essentially that of a warner. While the Qur'an 
continued in Medina to warn the rejectors of faith of God's 
punishment and reassure the people of faith of His mercy, still 
precepts, commands and prohibitions were necessary as the 
Prophet became the head of a new political entity. Yet the 
Prophet's political career was not in opposition to his prophetic 
mission, but complimentary, to and completing it. Another 
major theme of the Medinan revelation is human relations in all 
their aspects: religious, social, political and economic. 

Juz’‘amma (so called because it begins with the words ‘amma 
—''about what’’) consists of a number of short surahs revealed 
for the most part in Mecca. We shall indicate the occasion and 
place of revelation of each surah as we study it. This important 
question has occupied Qur'an scholars and commentators for 
centuries. 

There is no doubt that the Prophet and his companions used 
to recite the Qur'an continuously and study it. We are told in 
many hadith reports that the angel Gabriel used to review the 
Qur'àn with the Prophet once a year during the month of Rama- 
dan. It is further related that during the year in which the Prophet 
died, Gabriel reviewed the Qur'an with him twice, and this was 
taken by the Prophet as a sign of his approaching end. The 
Prophet had a number of scribes known as katabat al-wahi 
(scribes of revelation) who wrote down every verse or sürah as 
soon as it was delivered by Gabriel to the Prophet. There are 
many indications that the order of the verses of the Qur’an, as 
well as that of some of its sūrahs, was set down by the Prophet 
himself. The final order of the sirahs was set by the committee 
which was constituted by the third caliph ‘Uthman b. 'Affan 
to prepare an official recension of the Qur'an. The Qur'àn is 
not a book in the sense of a historical or literary document. It 
is rather a collection of revelations meant to be recited aloud. 
Even though some of the Prophet's companions, and especially 
those who served as scribes of revelation, made partial collec- 
tions which they used in their prayers and private devotions, the 
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art of writing was not so common in Arab society before Islam. 
Thus the main repository of the Qur'an was human memory or, 
to use a well-known expression, ‘‘the breasts of men.” It was 
scattered fragments written on stones, palm leaves and parch- 
ments made of animal skins that the Qur'an was finally collected. 

Tradition differs as to the time when the first collection of 
the Qur'àn was made, as well as the person who first suggested 
such an undertaking. It is not the purpose of this brief introduc- 
tion to study and analyze the various accounts of this important 
event in Muslim history. We shall give below the account most- 
widely accepted, and one which appears to be consciously aimed 
at harmonizing some of the main views on the subject. 

The two years immediately followin, the death of the Prophet 
constitute a tumultuous period in the history of the Muslim com- 
munity. It was a period of internal strife and external danger. 
The first khalifah (successor) of the Prophet, Abū Bakr, waged 
a number of wars against those who wished to destroy the 
community from within by their apostasy from Islam. These wars 
are known as the wars of riddah, that is, wars against apostasy 
(632-633 A.D.). Abu Bakr had to contend with important exter- 
nal challenges to the new faith by self-proclaimed prophets, most 
notable among whom was Musaylimah, known in tradition as 
al-Kadhdhab (the false prophet). In the war against him (known 
as the War of Yamamah) and led by the famous Muslim general 
Khalid b. al-Walid, many of the Qur'àn reciters were slain. It 
was therefore feared that unless the Qur’an was collected and 
preserved, it would be lost as death through war and old age 
claimed its chief bearers. 

Tradition tells us that after the War of Yamamah, Abü Bakr 
and ‘Umar called Zàyd b. Thabit, a young man of the Ansar 
(helpers) of Medina and one of the chief scribes of revelation, 
and asked him to collect the Qur'an *'lest it be lost with the death 
of its reciters." Zayd collected the scattered fragments of the 
Qur’an from palm leaves, stones, bones and the breasts of men. 
He then gave the completed text to Hafsah, daughter of ‘Umar 
and wife of the Prophet. This first collection is said to have re- 
mained in Hafsah's trust until the death of her father 
b. al-Khattab, the second caliph. 

We are further told that one of the companions of the Prophet, 
Hudhayfah b. al-Yaman, came to the third caliph ‘Uthman b. 
‘Affan, when the latter was occupied with the conquest of Ar- 
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menia and Adharbayjan and said, “O Commander of the faith- 
ful, come to the aid of this community before they differ con- 
cerning the Book (that is, the Qur’an) as did the Jews and 
Christians differ concerning their books." Hudhayfah based his 
concern on the past disagreements he observed among the reciters 
of the Qur’an in Iraq on what was to be the correct reading of 
many verses and even long passages of the sacred text. Thus 
‘Uthman set up a committee made up of three men of Quraysh 
and headed by Zayd b. Thabit to edit and copy the collection 
of Hafsah. Copies of this official collection, which was hence- 
forth known as the mushaf (collection) of ‘Uthman, were then 
sent to the major centers of the Muslim domain: to Mecca and 
Yeman in Arabia, Basrah and Kufah in Iraq, and Damascus in 
Syria, and to Bahráyn. The Caliph directed that all other copies 
or fragments of the Qur'àn be destroyed. 

According to this account, the Qur'àn was actually collected 
in the time of Abi Bakr and ‘Umar. ‘Uthman only united the 
community on the use of that early rescension. He did not make 
a new collection. 

Soon, however, the ‘Uthmanic recension superseded all others, 
so that even the collection of Hafsah was burned in order that 
complete unanimity might be ensured. 

The text of the Qur'àn as it was finally fixed in the time of 
‘Uthman was still capable of different readings. Such readings 
(qira’at) do not, however, appreciably affect the meaning of a 
verse or phrase. They are mainly concerned with grammatical 
or dialectical variance. Many readings were current during the 
early centuries of Islam, but seven have come to be generally 
accepted and used by Muslims. This may have been in part due 
to hadith tradition, reported in many versions, which assert that 
the Qur'àn was sent down according to seven modes, dialects 
or readings (ahruf). 

It is generaliy held that the order of the verses of the Qur'an 
was fixed by the Prophet himself. He often indicated that a cer- 
tain vers» or verses be placed at a specific point in a specific 
sürah. The companions who were responsible for the task of pre- 
paring the official recension of the Qur'àn, perhaps in consulta- 
tion with others, fixed the order of the surahs. Generally speak- 
ing, this was done according to length of the sürahs rather than 
chronological orcer. This is not to say that the time and reason 
of the revelation of the verses and sürahs of the Qur'àn were 


xi 


of no concern to Muslims. In fact, the occasions (asbab) of the 
revelation has been the subject of an important branch of Qur'anic 
studies. 

It has already been observed that Gabriel reviewed the Qur'an 
with the Prophet every year in Ramadan. Because of this, it is 
recommended that people recite the entire Qur'àn during the 
month of Ramadan. It is also possible that the division of the 
Qur'àn into thirty equal parts was made in order to facilitate 
the complete recitation in one month. Completing (khatm) of 
a recitation is in itself considered an act of great merit. Yet the 
Qur'àn is not intended simply for recitation, however important 
that may be. Rather, it is a book of guidance to the straight 
way. It is the only true law and constitution of Muslim society 
and its sure guide to God and the Good. 

The Qur'àn clearly states that God sent the Qur'àn down “in 
clear Arabic speech’’ (Q. 26: 195) and that He sent it down ‘‘an 
Arabic Qur'àn" so that men might rationally comprehend its 
meaning. This means that the Qur'àn can best be studied and 
understood in its original language. It further means that those 
who undertake to study and teach the Qur'àn must themselves 
possess an adequate understanding of the Arabic language: its 
grammar, philology and usage. Any translation of the Qur'àn 
can be no more than an approximate interpretation intended 
only as a tool for the study and understanding of the Arabic text. 
Recitation of the Qur'àn whether in prayer or general devotions 
must be in Arabic even if the reciter and his audience have little 
or no knowledge of the language. Yet because the Qur'an's teach- 
ings are to be understood, pondered and closely adhered to, it is 
incumbent on every Muslim to learn the language of the Qur'àn. 
The Qur'àn must speak directly to a Muslim whenever he or she 
hears its verses. This it can do most effectively in its own lan- 
guage and idiom. It is sincerely hoped that this partial transla- 
tion will make a small contribution towards a better under- 
standing of the Qur'àn and that it will serve as a stimulus for 
studying it in its original language. 

It has been said that a translation is a betrayal of the original 
meaning of the text translated. My aim in this work has been 
to remain as faithful to the original meaning of the text as pos- 
sible and at the same time to be as clear as possible. If I have 
succeeded in this task even to a small degree, ۲ thank God for 
His mercy. If I have failed, 1 beg His forgiveness for He indeed 
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Sürah 78 
al-Naba’ 
(The Awesome Tiding) 


This si#rah takes its title from the word al-nabā’ (the awesome 
tiding) which occurs in the second verse. It consists of forty verses 
and was revealed late in Mecca. It deals with the following 
themes: 

1. The surah begins with a statement of the awesome tiding 
of the Day of Judgment and a warning to humankind of its cer- 
tainty (verses 1-5). 

2. The certainty of the Day of Resurrection is then argued by 
asserting God's absolute sovereignty over His vast and purposeful 
creation (verses 6-16). 

3. This is followed by a graphic description of the fate of the 
evil-doers on that day when they shall be made to dwell in the 
Fire for countless ages (verses 17-30). 

4. The fate of these people is then contrasted with the bliss 
and great pleasures awaiting the righteous people in the Gardens 
of Paradise (verses 31-36). 

S. The sürah ends with yet another assertion of God's sov- 
ereignty and absolute dominion over all things and all beings. 
Before this great majesty the rejectors of faith shall finally dis- 
cern their insignificance and wish they were dust (verses 37-40). 
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on ہا ہی‎ A ù N 


16. 


In the name of God, the All-Merciful, the Compassionate 


. About what do they question one another: 

. about the awesome tiding, 

. concerning which they are in dispute.* 

. No, but they shall indeed know! 

. Again no, indeed they shall soon know! 

. Have we not made the earth a place of repose, 
. and made mountains as pegs [for it]! 

. We created you in pairs.* 

. We made your sleep sound, a time for rest. 

. The night we made as a cloak,* 

. and the day we made a time for livelihood. 

. We erected over you seven strong ones,* 

. and we made a lamp blazing with splendor.* 


. From the rain clouds we send down cascading 


water,* 


. so that by means of it we bring forth grain and 


herbs, 


and gardens dense with foliage. 


(v. 1-3) This is a reference to the rejectors of faith of Mecca who 


denied the resurrection and fell into dispute concerning it among them- 
selves. 


(v. 8) That is, males and females. 
(v. 10) That is, a cover of darkness for sleep and rest. 
(v. 12) That is, the seven heavens or firmaments of the planets. 


(v. 13) That is, the sun. 
(v. 14) The word mu ‘şirût which we have rendered ‘‘rain clouds” had 


been interpreted by some commentators to mean winds which squeeze 
out the rain waters from clouds. 
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17. Surely the day of decision has its appointed 
time, 


18. the day when the trumpets shall sound and you 
shall all come in droves;* 


19. when the heavens shall be opened and become 
gates,* 


20. and the mountains shall be set in motion and 
become a mirage. 


21. Then Hell shall lie in ambush, 
22. a place of return for the insolent! 
23. In it they shall remain for countless ages. 


24. They shall taste therein neither coolness nor any 
drink, 


25. except boiling water and filthy secretions.* 
26. A suitable recompense shall it be! 

27. This is because they did not expect reckoning; 
28. and to our signs, they cried great lies. 

29. Yet we accounted everything in a book. 


30. Taste, therefore, for we shall not increase you 
save in torment! 


31. As for the God-fearing, they shall have a place 
of comfort: 


32. gardens and vineyards, 


33. youthful maidens of like age with firm breasts, 


(v. 18) That is, every people, and the messenger who was sent to 


them. Cf. 8 
(v. 19) Through which angels shall descend. 
(v. 25) Such as the puss, sweat and tears of the people of Hell. 
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34. and a cup overflowing; 


35. in it, they shall hear neither vain talk nor false- 
hood. 

36. a full recompense from your Lord, a free gift, 
well-reckoned.* 


37. He is the Lord of the heavens and the earth and 
all that is between them, the All Merciful; with 
Him they shall have no authority to speak, 


38. on a day when angels and the Spirit shall stand 
in ranks. They shall not speak, except him to 
whom the All Merciful grants permission and 
who speaks aright.* 


39. That is the day of truth! Let him who will make 
his final recourse to his Lord. 


40. We have surely warned you of a chastisement 
near at hand. On that day every man shall see 
what his own hands have sent forth. Then the 
rejector of faith shall say, ‘‘Would that I were 
dust!’ 


(v. 36) That is, well-reckoned to satisfy them. 


(v. 38) Commentators have differed as to what is meant here by ‘‘the 
Spirit." According to some, it is the spirits of men. Others asserted that 
they are spirits like those of men but are not human, nor are they 
angels. Still others interpreted “the Spirit" here to refer to Gabriel. Still 
another view is that the Spirit here refers to the noblest of the angels 
and those ncarest to God. 
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Sirah 79 
al-Nazi ‘at 
(Those that Violently Rise or Extract) 


This sirah was revealed in Mecca after the previous one and 
takes its title from the first word, a/-n@ziG@. It consists of forty- 
six verses and may be divided into six sections. 

1. The surah begins (verses 1-5) with a series of oaths where- 
with God swears by objects of His own creation. According to 
most commentators, it is proper for God to swear by anything 
He created, either for the purpose of showing its greatness or in 
order to express the awesomeness of what is to follow. The two 
purposes, however, are not exclusive. It is not proper for men to 
swear by anything but God, because no one or thing is equal 
to Him. Thus swearing by any of His creation may be considered 
as an expression of shirk (association of other beings or things 
with God). In short, God, Who is greater than His creation, may 
swear by anything He wishes of it, while men can only swear 
by God alone. 

2. Verses 6-14 deal with the doubt of the rejectors of faith 
of the coming resurrection and describe some of its awesome 
events and characteristics. 

3. The surah continues (verses 15-26) with the example of 
Pharaoh's arrogance and transgression and his dealings with the 
prophet Moses. This is given as a reminder to the prophet Mu- 
hammad and his community of God’s dealing with ancient 
peoples and their prophets. 

4. This is followed by a challenge to the rejectors of faith to 
consider God’s great wisdom in creation and His power over all 
things (verses 27-33). 

5. The surah returns (verses 34-41) to the description of the 
fearful events of the Day of Resurrection. It goes on to con- 
trast the lot of the people of faith with that of the rejectors of 
faith. The first shall inherit the bliss of Paradise and the second 
the torments of the Fire. 

6. The sürah ends (verses 42-46) with the assertion that knowl- 
edge of that dreadful hour is with God alone. Muhammad's task 
is only to warn humankind of its coming. Yet when it comes, 
it shall be so real that people will think the time between their 
death and its coming to have been no more than a night and a 


day. 


Those that Violently Rise or Extract al-Nazi‘at Surah 79 


In the name of God, the All Merciful, the Compassionate 
1. By the extractors vehemently extracting; 
and those who draw out, violently drawing! 
By the swimmers incessantly swimming! 


By the outstrippers, powerfully outstripping; 


t طط‎ Ut N 


and by those that direct affairs!* 


"e ZO‏ سس وی 

(v. 1-5) Commentators have widely differed regarding the meaning of 
these five verses. According to classical tradition, a/-nazi'at literally 
means “extractors” (the angels when they violently extract the souls 
of men from their bodies). Likewise, a/-nashitat (literally **strong, active 
or drawing out") are the angels as they draw out the souls, gently 
causing the dead person to swell with energy or strength (nüshat). 
Qatàdah and Hasan al-Basri, (two important commentators,) interpreted 
both a/-nazi'üt and al-n@shita@t to refer to the stars. This interpretation 
will be discussed more fully below. According to still others, these terms 
refer to horses in battle. Commentators generally prefer the first view, 
namely that these are angels of death extracting or drawing out the souls 
of human beings at the time of death. 

As for the swimmers, some said that they are, again, angels swim- 
ming, as it were, in the heavens. Others said that they are the stars 
swimming in their orbits (cf. Q. 36: 40). Still others, taking the words 
literally, said that the swimmers are the ships swimming in the sea. The 
outstrippers are, according to some commentators, the angels; according 
to others, the souls at death. According to still other commentators they 
are horses in battle. Again, Qatadah asserted that they are the stars out- 
stripping other stars in their orbital motion. Finally, a/-mudabbirdat (those 
that direct) are the angels who direct the affairs of the earth in accord- 
ance with the command of God and His will. This is the view of most 
classical commentators. 

Some modern comentators interpret all five verses to refer to the stars. 

Al-nazi'at are the stars which follow a specific course, such as the 
sun and moon. Al-nashitat means the stars moving from one station 
[burj] to another. The swimmers are the stars which move in their 
spheres serenely as though swimming quietly in water. The outstrippers 
are those who speedily traverse their course, thus outstripping other 
stars, such as the moon completing its rotation in one lunar month and 
the earth in one solar year, and so on. Al-mudabbirat [the directors 
or managers of the affairs] are the stars which direct the affairs of our 
earthly world through their influences. Thus the outstripping of the moon 
teaches us the reckoning of lunar months. In addition, the moon has 
an important effect on clouds and rainfall as well as the tide. Similarly 
the outstripping of the sun in its stations teaches us the reckoning of 
the months. Its movement in completing its annual rotation teaches us 
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Those that Violently Rise or Extract al-Nazi‘at Sirah 79 

6. On the day when the first convulsion shall con- 
vulse [the world], 

7. and a second like it shall follow:* 

8. on that day, hearts tall be throbbing, 

9. their eyes downcast. 


10. They shall say, ‘‘Are we then to be restored back 
to life in the grave,* 


11. even though we have become dry and ۷ 
bones?” 


12. They say, “Surely that is a return availing noth- 
ing! 


13. It shall be but a single cry,* 
14. and behold, they shall all be awakened.* 


the reckoning of the years. Thus management of the affairs of the world 
is attributed to it because of the great benefits contained in its activity. 

It may also be that the purpose of mentioning these things in the 
Qur'àn i first and foremost to create a feeling appropriate to the awe- 
some description of the Day of Resurrection which is to follow. In this 
case it is not necessary for us to know specifically what such terms mean 
so long as we live and feel the atmosphere which the Qur'ànic expres- 
sion seeks to create in many different ways. Thus ‘Umar b. al-Khattab 
said, after himself regretting questioning the meaning of a verse of the 
Qur’an, ‘‘Follow those things in the Book which become clear to you, 
but what does not become clear, let it be.” 


(v. 6-7) These are the two blasts of the trumpet preceding the resur- 
rection of the dead. The word al-ra@jifah (that which quakes or convulses) 


may refer to the earth. The second which shall follow (radifah) is the 
quaking of the heaven. 


(v. 10) The speakers here are the people of Quraysh who denied the 
resurrection. The word Aàfirah means the pit or grave. It can also mean 


former state or life. Thus to include both possibilities, I have rendered 
hafirah as ‘‘life in the grave.” 


(v. 13) According to many commentators, the single cry is the second 


blast of the trumpet. After the first blast, all living beings shall die and 
with the second they shall all rise again. 


(v. 14) The word s@hirah (awakening) also means “the flat earth.” 
The sense is that after the second blast, all men shall rise up and stand 
on the flat earth of the final gathering before God for judgment. 
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I5 


16. 


E. 
18. 


I». 


20. 
21. 
22. 
28. 
24. 
27 


26 


2 


28. 
20 


30. 


Has the account of Moses reached you 
[Muhammad]? 


The time when his Lord called out to him in the 
hallowed valley Tuwa: 


**Go to Pharaoh, for he has waxed arrogant! 


Say to him, ‘Have you the desire to purify your- 
self 


and that I guide you to your Lord and that you 
shall fear [Him]??? 


Even though he showed him the great sign, 
still he gave [it] the lie and rebelled. 

He [Pharoah] then turned away in haste; 

and gathering [his people], he cried out 

and proclaimed, ‘I am your Lord most high!" 


But God seized him with the torment of both the 
next world and this. 


In this there is indeed a lesson for him who 
stands in awe [before God]. 


Are you then a greater creation, or the heaven 
which He built? 


He lifted up its vault and made good its form. 


He made dark its night and brought forth its 
bright day. 


The earth, after that, He spread out, 
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31. 


327 
339 


34. 


ود3 


36. 
39 
38. 
39, 
40. 


41. 
42. 


43. 
44. 
45. 


46. 


and brought forth from it its waters and pas- 
tures. 


Then the mountains He set firm: 


fall this] as an enjoyment for you and your 
flocks. 


Yet when the great and overwhelming event shall 
come, 


on the day when man shall remember what he 
has striven for, 


and Hell be displayed for all to see: 
then he who had acted insolently 

and preferred the life of this world — 
Hell shall be [his] dwelling place. 


But as for him who dreaded the presence of his 
Lord and forbade the soul its caprice, 


Paradise shall be his dwelling place. 


They ask you [Muhammad] concerning the hour: 
“When will it come?" 


Far are you indeed from any knowledge of it! 
For with your Lord is its determination. 


You are but a warner to those who stand in awe 
of it. 


It shall be, on the day when they see it, as 
though they had remained [in the grave] only for 
an evening or (that evening and] the forenoon of 
the following day. 
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Surah 80 
‘Abasa 
(He Frowned) 


This surah was revealed in Mecca early in the Prophet’s 
mission. It consists of forty-two verses and takes its title from 
the word, ‘abasa (he frowned), with which the sZrah begins. It 
may be divided into four sections: 

|. The first verses (that is, verses 1-10) were revealed concern- 
ing a blind man called ‘Abdallah b. Umm Makttim. Tradition 
tells us that as the Prophet was one day talking to some of the 
notables of Quraysh, Ibn Umm Maktüm came to him with some 
questions, thus interrupting the Prophet's attempt to win the men 
for the new faith. The Prophet frowned and turned away from 
the blind man in his anxiety to convince the rich and powerful 
men. The theme of these verses is, therefore, sincere faith, which 
must be the criterion of human worth, and not wealth and 
worldly status. ۱ 

2. This section (verses 11-16) emphasizes that the foregoing 
is the basic message of the Qur'àn. It is a reminder to those who 
truly wish to be admonished. The truth and gravity of this re- 
minder are argued for on the basis of the purity of the Qur'àn 
itself and the nobility of the angels who are in charge of it. 

3. The sürah continues (verses 17-32) with a Divine reproach 
to man for his arrogant rejection of faith in spite of his insig- 
nificant origins and God's bounty towards him. 

4. The final section of the sürah (verses 33-42) repeats the 
familiar warning of the Day of Resurrection with its cataclys- 
mic events. The surah ends by contrasting the happy state of 
those who lived righteously with that of the evildoers. 
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He Frowned ‘Abasa Sürah 80 


In the name of God, the All Merciful, the Compassionate 


. He frowned and turned away 


. when the blind man approached him. 


3. Yet how do you [Muhammad] know — perhaps 


he would be purified 


. or be reminded, and the remembrance would 


benefit him. 


5. But as for him who feels self-sufficient, 


. to him you eagerly attend, 


7. though it is not your concern if he does not 


purify himself. 


8. But he who eagerly hastens to you, 


20. 
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. and is in awe [of God], 

. to him you give no heed. 

. No, but it [the Qur'an] is surely a reminder! 
. Let him therefore who will, remember it. 

. It is contained in high-honored scrolls, 

. lofty and purified, 

. [borne] by the hands of emissaries [angels], 
. noble and righteous. 

. Perish man! How ungrateful he is! 

. Of what did He [God] create him? 


. Out of a drop of sperm He created and deter- 


mined him; 


then made the way easy for him. 


. He then caused him to die and to be buried. 
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He Frowned *Abasa Sürah 80 


23. 
23 


24. 
25. 
26. 
29. 
28. 
29. 
30. 
Bl. 
B2. 
93. 
34. 


B5. 
B6, 
37. 


38. 
69. 
40. 


4] 


Then when He wills, He raises him. 


No, indeed, man has not accomplished what He 
[God] commanded him!* 


Let man consider his food: 

We sent down water in pouring rain, 
then we split the earth into deep furrows. 
On it we caused grain to grow, 

grape vines and fresh herbage, 

olive and palm trees; 

gardens with trees thick and tall, 

and fruits and pasture, 

and enjoyment for you and your flocks. 
But when the blast shall sound, 


on the day when a man shall flee from his bro- 
ther, 


his mother and his father, 
his spouse and his children — 


for every one of them on that day shall have 
work sufficing him — 


on that day, there shall be faces radiant, 
smiling and rejoicing. 


Other faces on that day shall be covered with 
dust, 


. overcast with gloom: 
42. 


۱۳۳ ae ۳ — q 
(v. 23) Another reading of this verse is, “No, indeed, He[God] has 


these are the rejectors of faith, the wicked ones. 


not yet accomplished what He had decreed. 
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Sarah 81 
al- Takwir 
(The Folding Up) 


This surah was revealed very early in Mecca after surah 111, 
al-Lahab, which condemns Abū Lahab, the uncle of the Prophet. 
It takes its title from the assertion in the first verse that the sun 
shall be folded up (kuwwirat), the word takwir being the verbal 
noun. It is related that the Prophet said, ‘‘Whoever wishes to 
look at the Day of Resurrection as if with his own eyes, let him 
read ‘when the sun shall be folded up’, ‘when the heavens shall 
be rent’ (s. 82), and ‘when the heavens shall be split’ (s. 84)."' 

The surah consists of twenty-nine verses and may be divided 
into three parts dealing with the following themes: 

1. This section (verses 1-14) is a graphic description of the dis- 
integration of nature on the last day, and the appearance of both 
Hell and Paradise when each shall receive its people. At that 
time, every soul shall reap the fruits of its actions which it com- 
mitted here on earth. 

2. The second section (verses 15-18) is an oath by the stars, 
the gathering night and the bursting forth of the morning. 

3. This is followed (verses 19-29) with the assertion that the 
Qur’an was revealed by God through Gabriel to Muhammad, 
who was not a possessed man. The sürah concludes with the 
familiar warning of the dreadful punishment in the hereafter to 
those who deny the truths of the resurrection, the Divine source 
of the Qur'àn and the apostleship of Muhammad. 
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The Folding up al-Takwir Surah 81 


££ Ww NO سم‎ 


o Aa ON tA 


In the name of God, the All Merciful, the Compassionate 
When the sun shall be folded up!* 

When the stars shall be darkened! 

When the mountains shall be set in motion! 


When the ten-month pregnant camels shall be 
neglected! 


When the wild beasts shall be brought together!* 
When the seas shall be set boiling!* 
When souls shall be coupled!* 


When the female infant buried alive shall be 
asked 


for what sin she was killed.* 

. When the scrolls shall be spread out! 

' Wien the heavens shall be stripped off! 

. When the Fire shall be set blazing 

. and when Paradise shall be brought near! 


. Then shall every soul know what it has stored 
up. 


. No, but I swear by the setting stars, 


(v. 1) or darkened. 

(v. 5) or caused to die. 

(v. 6) or intermingle, becoming one vast ocean. 

(v. 7) That is, the good with the good and the evil with the evil, or 


the souls coupled with their bodies. 


da 


(v. 9) This verse refers to the pre-Islamic Arab custom of burying 
ughters alive so that they would not be captured as concubines and 


bring dishonor to their family and tribe. Islam absolutely prohibited 
this custom and, according to tradition, a special expiatory sacrifice 
was required of those who practised this custom before Islam. 
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The Folding up al-Takwir Surah 81 

16. and by those that run [their courses], the rising 
ones; 

17. and by the night when it departs,* 


18. and by the morning when it breathes [free from 
the night]: 


19, it is truly the speech of a noble messenger [that 
is, Gabriel]. 


20. He is endowed with power, and, with the Lord 
of the Throne, is of high status. 


21. Obeyed is he,* and a faithful trustee. 
22. Your companion [Muhammad] is not possessed 


23. for he surely saw him [Gabriel] on the clear 
horizon! 


24. Nor is he [Muhammad] niggardly with knowl- 
edge of that which is concealed. 


25. Nor is it [the Qur'àn] the speech of an accursed 
satan, 


26. Where then will you be able to go! 
27. It [the Qur’an] is but a reminder for humankind, 


28. for him among you who wills to be guided 
aright. 


29. Yet you shall not will unless God wills, the 
Lord of all beings. 


Sn —————— ك سس سس‎ 00٦ 
( 


v. 17) Or comes on. 
(v. 21) That is, in heaven by the angels. 
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Sirah 82 
al-Infitar 
(The Rending) 


This surah was revealed in Mecca after Surah 79 ۵۱-۳2 at). 
It takes its title from the verb in the first verse (infatarat), des- 
cribing heaven being rent. It consists of nineteen verses and may 
be divided into four sections. 

1. The first section (verses 1-5) is a vivid description of the 
upheavals in the heavens and in nature accompanying the Day 
` of Resurrection. 

2. The second part (verses 6-8) is a Divine reproach to man 
for his ingratitude and wickedness in the face of God’s high 
favor towards him. 

3. The third section (verses 9-12) addresses human beings in 
general, reproaching them for denying the truth of faith and the 
rewards and punishments on the Last Day. They are warned that 
God has set up angels over them to watch and record their deeds. 

4. The final section (verses 13-19) contrasts the bliss of the 
righteous in Paradise with the torments of the wicked in the 
Fire. The surah concludes with an affirmation of God’s sov- 
ereignty on the Day of Judgment. 
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The Rending al-Infitar Sirah 82 


سم NO‏ نما Aa‏ ہا 


In the name of God the All Merciful, the Compassionate 


. When the heaven shall be rent! 

. When the stars shall be scattered! 

. When the seas shall burst together!* 
. When the graves shall be overturned: 


. then every soul shall know what it has sent forth 


and what it has neglected.* 


. O man, what was it that deceived you concern- 


ing your magnanimous Lord, 


. who created you, shaped you and formed you 


in just proportions? 


8. In whatever form He wished, He formed you.* 


9. No, rather you give the lie to the [Day of] Judg- 


ment. 


. Yet over you stand watchers,* 

. noble scribes 

. who know whatever you do. 

. Surely the righteous shall be in bliss,* 

. while the wicked shall be in a blazing Fire. 

. In it they shall burn on the Day of Judgment, 
16. 


nor will they ever be absent from it. 


(v. 3) i.e., the sweet with the salty water. 


(v. 5) i.e., sent forth good deeds and neglected to do so by not being 
diligent in this world in doing good. 


(v.8) The words “In whatever form He wished" may mean that God 
was able to create man in a most marvellous form (p. 65). 

(v. 10) i.e., angels, 

(v. 13) i.e., in Paradise. 


32 


Nd 


T 


"mm 


(AY) 


yY jerej” y سے‎ 0 

3 نزلت د‎ ۱۹ Waly di 
i. اللخ اجيم‎ ۳ : an 
M - A 7 “ا سد‎ oy 
: 7 A ہے ہے‎ A a> reer, peo 2 < 0 x 
E إذا آلسماه انفطرت رق وادا آلکواکب‎ de 
- 3 aa. 
e. Gy رد2‎ 
Îs ss, _ 6 سره‎ M 
7 واذا آلقبور‎ (D البحار فجرت‎ BESIDES. 
1 ue 
C5 -tt - 5 E. 5S ric Mor s a 2 ر رو مر و‎ 


X 
5 
8 
$5 i 
۳ 
3 
e 
1 
2 
۶ 


we A 
VES. 


EX 


X 
* 
M 
10 IP 
E NS 


RIRA Sc Se SN 


G 
= 
T» 
« n 
e 
S 
(s 
۳ 
v 
= 
de 3 


X - سے سے‎ r ٤ 
ir زرد‎ 

E‏ سر ——————€ 2 7 ے "T^‏ ا 
NE 4| EN‏ ۵ 2 
ax‏ ىك نع دآت ar CD Ad S po SGD‏ 
Siue‏ 0 ام 
ET: ER:‏ 
Sa A‏ سے رس ر کے سے و مر کے 
8 کلابل تكذبون Dust‏ و و إن عليكر e CD oha‏ 
42 392 
h EV‏ ی سس A Isse‏ ص aa 3 DA‏ 
5 کرام الین کہ بعلمون ما de A Cir) ME‏ 
کیا - Ag‏ و 
ot >, iis‏ رم سے - 2,9 2 n - er‏ 
ES: : ۰ ey‏ 
Oj poly NI "ho‏ وان poled‏ حح رھ HE (Bs)‏ 


0 
f 


> 
\ 


SO 
2 
0 
[s 
> 
2 


-—— چ‎ A A سے‎ A DIA tunm 


يصلوتها يوم آلدین 2 )22 اسع ای ڑا TR‏ 


Th. O” 


co — i * 5 ک5‎ 
ا‎ GE ھی وی یل‎ 8 » due JS رود‎ EGE 


33 


The Rending al-Infitàr Surah 82 


17. Would that you knew what the Day of Judg- 
ment is! 

18. Again would that you knew what the Day of 
Judgment is! l 

19. A day when no soul shall possess anything with 
which to benefit another soul, for on that day 
the matter shall belong entirely to God.* 


E——————————— ee | 


(v. 19) i.e., sovereignty on that day shall belong only to God. 
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Surah 83 
al-Mutaffifin 
(Those Who Give Short Measure) 


This surah was the last to be revealed in Mecca save for 
perhaps the first four verses, which may have been revealed 
shortly after the Prophet’s arrival in Medina. The surah consists 
of thirty-six verses and takes its title from the word mutaf- 
fifin (those who give short measure) mentioned in the first 
verse. 

. The present surah may be divided into four parts and deals 
with the following themes: 

l. It opens with a threat and a reminder to those who de- 
ceive others in their commercial dealings by giving short measure. 
They do so, yet they insist on exact measures for themselves 
(verses 1-6). 

2. The second part (verses 7-17) declares that the book of the 
deeds of the wicked is in the lowest station. This is to say that 
their deeds shall inevitably lead them to the lowest place, which 
is Hell. This shall be their punishment for denying the truth of 
the Qur'àn, which they consider to be simply ancient legends. 

3. The third section (verses 18-28) declares, in contrast, that 
the book of the deeds of the righteous is in exalted stations. 
Their great bliss is likewise contrasted with the torment of the 
wicked on the Day of Judgment. 

4. The surah goes on (verses 29-36) to give a more general 
picture of the sinners here on earth who mocked and despised 
the people of faith, and of how they in turn shall be mocked by 
the same people. The former will endure great torment and 
mental anguish, while the righteous will enjoy great bliss and 
peace. 
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Those Who Give Short Measure 


. 


In the name of God, the All-Merciful, the Compassionate 


. Woe to those who give short measure, 


those who when measuring for themselves against 
other people take their full due. 


. But when they measure or weigh things for 


others, they give short measure. 


Do these people not think that they shall be 
raised from the dead 


5. for an awesome day, 


. a day when all men shall stand before the Lord 


of all beings? 


-Ne indeed, the book of the wicked shall be in 


sijjin.* 


. Would that you knew what sijjin is! 


. It is a book inscribed.* 


. Woe on that day to those who cry lies, 


. those who cry lies concerning the Day of Judg- 


12% 


13. 


*'to imprison.” The sense is, therefore, that the record of the deeds of 
the wicked shall lead them to the lowest place, a place from which 


ment. 


Yet no one cries lies concerning it except he who 
is a transgressor, a sinner. 


When our revelations are recited to him, he says, 
“These are merely tales of the ancients.’ 


there is no escape. 


(v. 9) This verse is not an answer to the previous one. Rather, it con- 
tinues the idea in verse 7 and describes the book of the wicked, not 


sijjin. 
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Those Who Give Short Measure al-Mutaffifin Sirah 83 


14. No, indeed, that which they have earned has as 
rust covered their hearts. 


15. No, indeed on that day they shall be veiled from 
their Lord; 


16. then they shall burn in a blazing Fire. 


17. Then it shall be said to them, ‘‘This is that to 
which you cried lies!”’ 


18. No, indeed, the book of the righteous shall be 
in ‘illiyin.* 

19. Would that you knew what ‘illiyin is! 

20. A book inscribed,* 

21. witnessed by those brought near [to God]. 

22. Surely the righteous shall be in bliss, 


23. upon couches, gazing.* 


24. In their faces you recognize the radiance of bliss. 
25. They shall be given a sealed wine to drink; 


26. its seal shall be of musk. Then after this let the 
strivers strive. 


27. Its blend shall be of Tasnim,* 


(v. 18) The word ‘i/liyin is an intensive form of the root ‘alg meaning 
“to rise up high." It is a plural of the word 'illi, meaning ‘‘highest.’’ 
Thus it is the opposite of sijjin. According to classical tradition, sijjin 
is beneath the seventh earth, while 'i//liyin is in the seventh heaven. 

(v. 20) See note to v. 9, above. 


(v. 23) The righteous in Paradise shall gaze upon their Lord as the 
wicked will be veiled from Him. It has also been said that ‘‘gazing’’ here 
means gazing on their own vast domains in Paradise. The first view, 
however, is more widely accepted as it is more in harmony with the con- 
text of the entire passage. 


(v. 27) Tasnim is a spring of the water of Paradise running down from 
a high place. It is the noblest drink of Paradise. 
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Those Who Give Short Measure al-Mutaffifin Sürah 83 


28. a spring from which those who are brought near 
shall drink. 


29. The sinners did laugh at the people of faith, 


30. and when they passed by them, they winked at 
one another; 


31. when they returned to their people, they were 
full of merriment. 


32. When they saw them they said, ‘‘These people 
have indeed gone astray’ 


33. Yet they were not sent as watchers over them. 


34. And this day, those who have faith are laughing 
at the rejectors of faith. 


35. They are upon couches, gazing.* 


36. Have then the rejectors of faith been rewarded 
for what they have done? 


— ————M—À a ہہ‎ — — 


(v. 35) This is an answer to the claim of the sinners that the people 
of faith were in error. Rather they shall be brought near to God on the 
day of resurrection and will gaze upon Him. 
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Surah 84 
al-Inshiqaq 
(The Splitting) 


This sürah was revealed in Mecca after surah 82, al-Infitar. 
It consists of twenty-five verses. It is related that Abu Hurayrah 
(a well-known Companion and hadith transmitter) used to pros- 
trate himself at the conclusion of the recitation of this sürah. 
When asked concerning this, he replied, ''1 prostrated myself 
behind Abū al-Qasim [i.e., the Prophet] and I shall continue to 
prostrate myself after reciting it until I meet him”. 

The surah may be divided into four parts and deals with the 
following themes: 

1. It begins with a dramatic depiction of the events of the Day 
of Resurrection (verses 1-5). 

2. Man is reminded of his own condition on that day when 
he shall either be given the book of his deeds in his right hand 
and be happy, or in his left hand (behind his back) and be con- 
demned (verses 6-15). 

3. An oath by the twilight, the night and moon is followed 
by the assertion that human beings endure different conditions 
in this life and after death (verses 16-19). 

4. The surah ends with a warning of punishment to the reject- 
ors of faith for not heeding the Qur'àn, and glad tidings for the 
people of faith of an unending reward (verses 20-25). 
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The Splitting al-Inshiqaq Sürah 84 


In the name of God the All Merciful, the Compassionate 


. When the heaven shall be split, 

. and give ear to its Lord, as in truth it must! 
. When the earth shall be spread out, 

. and cast out what is in it and void itself, 


. and give ear to its Lord, as indeed it must! 


Dun A v N ہے‎ 


. O Man, you are indeed toiling towards your 
Lord laboriously, and you shall meet Him. 


7. As for him who shall be given his book in his 
right hand, 


8. he shall be brought to answer, but with an easy 
reckoning. 


9. He shall return to his kinsfolk, rejoicing.* 


10. But as for him who shall be given his book be- 
hind his back,* 


11. he shall cry out perdition (upon himself), 
12. and shall burn in a blazing Fire. 
13. He was, before, happy among his people; 


14. he surely thought he would never return [to 
God]. 


15. Yet his Lord has indeed seen him. 
16. No, but 1 swear by the twilight! 


17. By the night when it envelopes [all things in 
darkness] 


(v. 9) According to early commentators, he shall return to his kins- 
folk in Paradise. 


(v. 10) i.e., in his left hand. 
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The Splitting al-Inshiqaq Sürah 84 


18. and the moon when it is full: 


19. surely you shall endure one condition after 
another.* 


20. Why, then, do they not have faith, 


21. and when the Qur'àn is recited to them, do they 
not fall prostrate? 


22. Rather those who have rejected faith cry lies, 
23. yet God knows well what they conceal. 
24. So give them good tidings of a painful torment!* 


25. But as for those who have faith and perform 
good deeds, theirs shall be a reward unending. 


(v. 19) According to most commentators this verse is addressed to 
Muslims who have to endure successive conditions of hardship in this 
and the next world. The verse has also been read in the singular as 
addressed to the Prophet Muhammad: ‘‘You shall rise [on the night 
of the heavenly journey, that is, the mitj) from one heaven to an- 
other." The first view, however, is the accepted one, as it is based 
on the more generally accepted reading of the verse. 

(v. 24) The word bashirhum (give them glad tidings) is here used 
mockingly. 
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Surah 85 
al-Buritj 
(The Constellations) 


This sürah consists of twenty-two verses and was revealed in 
Mecca after sürah 91, al-Shams. The sürah may be divided 
into six sections. 

1. The first section (verses 1-3) is an oath by the constellations 
or signs of the zodiac, by the Day of Resurrection, and by the 
creation witnessing it. 

2. The second section alludes to the story of the people of the 
pit, to be discussed below (verses 4-9). 

3. A further comment (verses 10-11) on all those who perse- 
cute the people of faith and do not subsequently repent, follows. 

4. The fourth section (verses 12-16) continues the same theme 
by stressing God's awesome power against the wicked, and love 
and mercy towards the righteous. 

5. The fifth section (verses 17-20) provides two well-known 
examples of human folly and arrogance, Pharaoh of Egypt who 
rejected the prophet Moses, and the ancient Arab tribe of Thamüd 
who rejected Salih, God's messenger to them. 

6. The sürah ends (verses 21-22) with the assertion that the 
Qur'àn is a glorious revelation preserved by God in the well- 
guarded, Tablet. 

This and the following surah are recommended to be recited 
in the night prayers, following the example of the Prophet as 
reported by Abu Hurayrah. 


51 


The Constellations al-Buruj Surah 85 


_In the name of God the All Merciful, the Compassionate 
By the heaven with its constellations! 
By the promised day! * 
By the witness and that which is witnessed!* 
Cursed are the people of the pit!* 


It was a fire blazing with fuel, 


Nn ما‎ A Ww N سم‎ 


when they sat over it.* 


(v. 2) i.e., the Day of Resurrection, according to most commentators. 
(v. 3) Commentators have widely differed in their interpretation of 
this verse. Many views have been offered. 

(a) The first view is that the witness is Friday and that the wit- 
nessed is the day of ‘Arafah, the last day of the pilgrimmage. 
(b) According to some commentators, the witness is the Day of 
Resurrection which will be witnessed by all creatures. 
(c) It was related that Hasan, son of ‘Ali, interpreted the witness 
to mean Muhammad. In support of this interpretation he quoted 
the verse, ‘‘How would it then be if we were to bring forth (on 
the Day of Resurrection) a witness from every community and 
bring you forth as a witness over these people (i.e., the Muslims)" 
(Q. 4: 41). The witnessed, according to this interpretation, is the 
Day of Resurrection. 


(d) According to Ibn ‘Abbas (the foremost authority on Qur’anic 
interpretation) the witness is God and the witnessed is the Day 
of Resurrection. 


Modern commentators took a less complex approach, according to 
which the witness and the witnessed are all the things God created in 
this universe. This is because everything he created witnesses to the 
majesty of His power and great wisdom. It is also witnessed by every- 
one who has eyes to see. 


(v. 4) Commentators have related a number of stories and legends 
identifying the people of the pit. Some modern commentators do not 
identify them but take the reference to be to some unknown people. 
Classical commentators accept the view that the people of the pit are 
the Yeminite Jewish King Dhu al-Nawwas and his people, who dug 
pits, filled them with fire, and threw into them the Christian martyrs 
of Najran (a well known city in ancient Arabia). 


(v. 5-6) i.e., the persecutors who sat over the fire witnessing the people 
of faith being consumed by it. 
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The Constellations ` al-Burüj Strah 85 


7. 


10. 


11. 


They were themselves witnesses of what they did 
to the people of faith. 


. Yet they found no blame in them except that 


they had faith in God,. the Almighty, the All 
Praised, 


. to Whom belongs dominion of the heavens and 


the earth; and God is witness over all things. 


Surely those who persecuted the men and wom- 
en of faith and did not repent thereafter: theirs 
shall be the torment of Hell, and theirs shall be 
the torment of burning. 


But as for those who have faith and do good 
deeds, there await them gardens beneath which 
rivers flow; this indeed is the great triumph. 


. Terrible indeed is the force of your Lord! 

. He it is who originates and brings back to life. 
. He is the All Forgiving, the All Loving, 

. Lord of the glorious throne, 

. doer of whatever He wills. 

. Has the account of the hosts come to you, 

. Pharaoh and Thamud?* 


. Rather, those who have rejected faith persist in 


crying lies. 


. But God is behind them, All Encompassing. 
. This surely is a glorious Qur'àn, 


. preserved in a well-guarded Tablet. 


(v. 18) i.e., Pharaoh and his helpers (who are called troops here) and 
Thamiüd, an ancient Arab tribe to whom the prophet Salih was sent; 
but they rejected his message. 
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Sirah 86 
al-Tariq 
(The Night Star) 


This sūrah was revealed early in Mecca after sürah 90, al- 
Balad, lt takes its title from the word al-tariq (the night star) 
mentioned in the first verse. It has already been observed that 
the Prophet recommended that this and the previous siirah be 
recited in the night prayers. The sitrah consists of seventeen verses 
and may be divided into three parts. 

1. The sürah begins (verses 1-4) with an oath by the heaven 
and its luminaries, followed by the assertion that every soul has 
a watching angel set over it. 

2. The second part (verses 5-10) is a reminder to man of his 
lowly origins and a warning that on the Day of Resurrection he 
shall stand before God, having neither strength nor helper. 

3. The final section (verses 11-17) begins with an oath by the 
heaven with its rains, and the earth bursting with life made 
possible through this rain. This is followed by the assertion that 
the Qur'àn in general, and the truth expressed in this surah in 
particular, is a decisive word, not spoken in jest. The sūrah con- 
cludes with an assertion. of God's absolute knowledge and 
control over what the rejectors of faith do. 
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The Night Star al-Tariq Surah 86 


QN tn d W N‏ یہ 


In the name of God the All Merciful, the Compassionate 
. By the heaven and the night star: 

. would that you knew what the night star is — 

. the piercing star. : 

. Surely over every soul there is a watcher. 

. Let man then consider of what he was created. 
. He was created of gushing water;* 


. he issues from between the loins and the breast 


bones.* 


. He [God] is surely able to bring him back [to 


life], 


. on a day when all innermost thoughts shall be 


revealed. 


. Then he shall have neither strength nor helper. 
. By the heaven with its returning rains! 

. By the earth splitting [with plants]: 

. It is surely a decisive word; 

. It is not uttered in jest. 

. They are devising great schemes, 

. and 1 am myself devising great schemes! 


. Then let the rejectors of faith have respite; let 


them have a brief respite! 


(v. 6) i.e., the seminal fluid. 
(v. 7) of woman. 
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Surah 87 
al-A ‘la 
(The Most High) 


This sirah was revealed in Mecca after sürah 81, al-Takwir, 
It consists of nineteen verses and may be divided into five parts. 

1. The stirah begins with a litany of praise to God who created 
all things and formed them well and decreed for every creature 
its sustenance and its final destiny (verses 1-5). 

2. The Prophet is asked to remind people of God’s message, 
the Qur’an, which God has taught him to recite and of which 
He has decreed what he should remember and what he should 
forget (verses 6-9). 

3. Men are declared to be of two kinds: those who fear God 
and thus are mindful of His commands and prohibitions, and 
those who are negligent, and are here called the most wretched 
people. They shall burn in the great Fire in which they shall 
neither die and rest, nor live in the true meaning of life (verses 
10-13). 

4. In contrast, he who purifies himself through alms-giving and 
prayers shall indeed be prosperous on the Day of Resurrection. 
Yet most men prefer this life to the hereafter, even though the 
latter is better and longlasting (verses 14-17). 

5. Finally, this truth is declared to have been revealed to Abra- 
ham and Moses in the first scrolls or written revelations (verses 
18-19). 

It is related that the Prophet used to recite this and the follow- 
ing sarah in the ‘id prayers as well as the Friday prayers if both 
fell on the same day. It is further related on the authority of 
‘Ali that the Prophet especially loved this surah. It was, morc- 
over, the first surah to be recited by the Muslim immigrants to 
the people of Medina. 
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The Most High 2۱-2 Surah 87 


` In the name of God the All Merciful, the Compassionate 
1. Magnify the name of your Lord, the Most High, 
who created and shaped well, 
who decreed and guided,* 
and who brought forth the pasturage, 


then turned it into blackening drift. 


We shall teach you to recite and you shall not 
forget, 


7. except what God wills. Surely He knows what- 
ever is uttered aloud and whatever is hidden.* 


8. We shall bring you with ease to the lenient way.* 


9. Remind, therefore, where the reminder may 
benefit. 


10. He who stands in awe [before God] shall re- 
member. 


11. But the most wretched shall evade it.* 
12. He who shall burn in the great Fire, 
13. in it he shall neither die nor live. 


14. Prosperous indeed is he who purifies himself, 


(v. 3) i.e., He decreed the sustenance of every creature and guided 
it to the way of obtaining it, and guided humankind to the way of 
misery and happiness. 

(v. 6-7) These verses relate to the principle of naskh (abrogation). 
What the Prophet was made to forget was what God willed to be 
abrogated, that is, removed altogether or suppressed. 

(v. 8) i.e., the lenient law (shari‘ah) of Islam and the performance 
of rightcous deeds. 

(v. 11) i.e., Remembrance, which here means the Qur'àn. 
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The Most High al-A‘la Sürah 87 


15. mentions the name of his Lord and performs 
the prayers.* 


16. Yet you [humankind] prefer the life of this 
world, 


17. while the life to come is better and more en- 
during. 


18. This is contained in the ancient scrolls, 


19. the scrolls of Abraham and Moses.* 


(v. 15) According to some commentators, this verse indicates that 
201071 al-fitr (alms of breaking the fast after Ramadan) must be given 
before performing the ‘id congregational prayers. Others understood the 
verse in its general sense of giving alms to the poor beggar, if he comes 
at the time of prayers. 

(v. 18-19) This surah, some of its verses, or vers. 


33-53 of Sürah 55 
are contained in the ancient scrolls revealed to Abra 


n and Moses. 
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Surah 88 
al-Ghashiyah 
(The Enveloper) 


This surah takes its title from the word al-ghashiyah, which 
is mentioned in the first verse. The surah belongs to the middle 
Meccan period. It consists of twenty-six verses and may be 
divided into four sections. 

1. The surah begins with a query concerning the Day of 
Resurrection, which here is called a/-ghashiyah, the overwhelming 
catastrophe which shall envelope all creatures. The event itself 
is not discussed, but the condition of the people of the Fire is 
vividly portrayed (verses 1-7). 

2. The bliss of the people of Paradise is equally vividly por- 
trayed (v. 8-16). 

3. This is followed by calling men to consider God's wisdom 
in creation. This call is specially addressed to the roaming Bedou- 
ins of the desert who are asked to look at the camels and their 
marvels, the heavens over them, the levelled earth, and the high 
mountains which serve as landmarks in their travels (verses 17- 
20). 

4. Finally, the surah concludes with the command to the 
Prophet to remind people of this Day and of their eventual 
return to God (verses 21-26). 
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The Enveloper al-Ghashiyah Surah 88 
In the name of God the All Merciful, the Compassionate 
1. Has the account of the enveloper come to you, 
. a day on which faces shall be humble, 
. toiling, worn out,* 


2 

7 

4. burning in a scorching fire, 

5. drinking from a stream of boiling water! 
6 


. They shall have no food except thorny dry 
cactus, 


7. which neither fattens, nor satisfies hunger.* 
8. On that day there shall be blissful faces, 

9. with their labor well-pleased, 

10. dwelling in an exalted garden, 

11. wherein no idle talk is heard. 

12. There is in it a running spring*. 

13. In it are couches uplifted, 

14. goblets set and ready, 
15. cushions arrayed, 


16. and colorful carpets spread about. 


(v. 3) i.c., having toiled hard in this world, they shall come on the 
Day of Resurrection worn out with their labor which will profit them 
nothing. 


(v. 6-7) It is related that Ibn ‘Abbas interpreted the word dari’ 
(thorny cactus) to mean a tree of fire in Hell. According to others, 
it means stones. The most widely held view, however, is that dari? is 
à cactus plant with sharp thorns and is perhaps poisonous. ۱ 

(v. 12) This is used to describe the springs of Paradise in general, 
which are of pure running water. 
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The Enveloper al-Ghashiyah Sirah 88 

17. Do they not look at the camels, how they were 
created; 

18. at the heaven, how it was lifted up; 

19. at the mountains, how they were erected; 

20. and the earth, how it was levelled! 


21. Remind therefore, for you are only one who 
reminds; 


22. you are not set in authority over them. 
23. But as for him who turns away and rejects faith, 


24. God shall punish him with a most terrible tor- 
ment. 


25. Surely to Us shall be their return, 
26. and with Us shall be their final reckoning. 
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Sirah 89 
al-Fajr 
(The Dawn) 


This surah was revealed in Mecca after surah 92, al-Layl, It 
consists of thirty verses and may be divided into five sections. 

1. The surah begins with an oath offered as a challenge to 
those possessed of a prudent mind (verses 1-5). 

2. This is followed by citing an example of ancient communi- 
ties. ‘AD, Thamüud, and Pharaoh and his people, who were all 
wiped out in punishment for their wickedness (verses 6-14). 

3. This is followed by the reminder that people must not only 
accept God’s favors, but also afflictions as a trial of faith. 
People are reminded that they also must care for the orphan, 
feed the poor and not devour the inheritance of the weak (verses 
16-20). 

4. A further reminder follows of the Day of Resurrection and 
its great cataclysmic events. The wicked shall then be filled 
with remorse, but remorse shall avail them nothing (verses 21- 
26). 

5. The sürah ends with a moving consolation for the soul at 
peace with God which shall be summoned to everlasting bliss 
in Paradise in the company of God’s faithful servants (verses 
27-30). 


73 


The Dawn al-Fajr Surah 89 


In the name of God the All Merciful, the Compassionate 


By the dawn, 
and the ten nights! 
By the even and the odd, 


and the night when it passes on: 


2 xz وو‎ 


. Is there in this an oath for one possessed of a 
prudent mind?* 


BEEN UM macsc|seiea O 

(v. 1-5) Commentators have widely differed with regard to the mean- 
ings of each of the oaths in the first three verses. Thus dawn is said to 
refer either to dawn as such, to the morning of the feast of sacrifice 
('id al-adha), it being the last of the ten nights here mentioned, or even 
to the entire day. As for the ten nights, they were said to refer either 
to the first ten days of Dhü al-Hijjah (the pilgrimage month and the 
last month of the Muslim calendar), the first ten days of Muharram 
(the first month of the year), or, finally, the first ten days of Ramadan. 
The first view, however, is the one most widely accepted by classical 
commentators. 

With regard to the even and the odd (al-shaf‘, al-watr), the latter is 
said to be the last day of the pilgrimage ritual, the day of 'Arafah, and 
the former the day of sacrifice, following the ten nights already men- 
tioned. This is to say a/-watr is the ninth, an odd number, and ایا“‎ 
the tenth, an even number. 

A second view refers a/-shaf‘ and al-watr to the two days following 
the day of sacrifice. A third view is that the even and the odd here refer 
to the entire creation. According to a fourth view, they refer to the noon 
and evening prayers. According to yet another view, God is the odd, 
being One, and the male and female of His creatures are the even. 

More recent commentators have offered an entirely different inter- 
pretation. They say Dawn is the time when daylight breaks forth ... 
the ten nights are the ten nights resembling dawn. This is because 
during them, the light of the moon dispels darkness but the light in the 
end is overcome by it. These ten nights are not specified in every month 
because the light of the moon may appear on the first night of the 
lunar month. It may also be too weak on that night to be considered 
light in the proper sense of the word. Thus the ten nights may begin 
either on the first or second night of the lunar month. The even and 
the odd are the even and odd of these nights. God swore by these 
nights together, then by the even and odd of their numbers. After 
swearing by the different stages of light, God swore by night as such, 
intending by it darkness. 
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The Dawn al-Fajr Sirah 89 


6. Have you not considered how your Lord dealt 
with ‘Ad — 

7. Iram with their pillars— 

8. the like of whom were not created in the lands?* 


9. And with Thamud who hollowed rocks in the 
valley;* 


10. and Pharaoh with his pegs? 
11. They all acted wickedly in the land; 
12. therein they spread much corruption. 


13. Thus your Lord sent down upon them a scourge 
of torment, 


14. for your Lord is surely on watch. 


According to other commentators it is perhaps best not to identify the 
ten nig.» but only observe that they are of special significance, which 
God alone knows. The even and odd reflect the spirit of prayer and may 
refer to specific prayers as indicated in a hadith tradition. 

(v. 6-8) ‘Ad was an ancient tribe whose ancestor was ‘Ad, son of 
Iram. God sent to them the prophet Hud whom they rejected, and thus 
they were destroyed (Q. 7: 65-72). The pillars are pillars which they used 
to hold up their tents. 

(v. 9) Thamüd were another Arab tribe which may have lived in the 
desert between Arabia and Syria or in Wadi al-Qura near Mecca. 
God sent to them the prophet Salih whom they rejected (see below, süraA 
95), They were also destroyed as punishment for their rejection of faith 
in God and His prophet. 

(v. 10) Some classical commentators have held several views concerning 
Pharaoh's pegs. The first is that Pharaoh fixed four strong pegs in the 
ground across which he laid his wife, and placed a heavy millstone on 
her back, which crushed her to death. This he did because she had ac- 
cepted faith in God and cared for the prophet Moses. 

Later commentators considered the pegs here to mean “massive and 
strong edifices’’. 

Even saure specifically some have taken the pegs here to refer to the 
Pyramids of ancient Egypt. 
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The Dawn al-Fajr Surah 89 


ظا 
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Yet as for man, when his Lord tests him by 
honoring and blessing him with comfort, he 
says, “My Lord has honored me.”’ 


But when He tries him. by diminishing the mea- 
sure of his provisions, he says, ‘‘My Lord has 
despised me.”’ 


No, indeed, but you do not honor the orphan 
nor do you urge one another to feed the needy. 


Rather, you devour the inheritance [of the or- 
phan] unsparingly, 


and you love wealth with an exceeding love. 


No, indeed, when the earth shall be levelled, 
devastated, 


and your Lord comes with the angels rank upon 
rank; 


when on that day Hell shall be brought forth: 
on that day man will remember, but how will 
the remembrance benefit him! 


Then he shall say, ‘‘Would that I had forwarded 
[some good] for my life!’’ 


For on that day no one shall punish the like of 
His punishment, 


nor will anyone bind in fetters like His fetters. 
O soul at peace, 


return to your Lord content and He pleased with 
you. 


Enter into the company of my servants. 


Enter into My Paradise! 
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Sirah 90 
al-Balad 
(The Town) 


This sürah was revealed in Mecca at an uncertain date. It con- 
sists of twenty verses and deals with the following themes: 

1. The sürah opens with a series of oaths followed by the as- 
sertion that man was created to endure the hardships of life 
(verses 1-4). 

2. The sürah goes on to reproach man for his arrogance and 
to remind him that God gave him faculties of sight and speech 
and a mind to distinguish the ways of good and evil (verses 5-10). 

3. In return for God's favors, man is enjoined to show mercy 
to the hungry, the orphan, the destitute and the captive (verses 
11-16). Buying the freedom of captives from slavery is, according 
to the Qur'an, one of the greatest of good deeds. 

4. The sürah concludes by contrasting the people of the right 
hand, the people of faith, with the people of the left hand, 
the rejectors of faith (verses 17-20). 
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The Town al-Balad Stirah 90 


In the name of God the All Merciful, the Compassionate 


. No, but I swear by this town [Mecca], 
. while you [Muhammad]. dwell in this town;* 
. by him who begot and him who was begotten,* 


. indeed we created man to endure hardship.* 


t A Ww N سم‎ 


. Does he then think that no one shall have power 
over him? . 


6. He says, “1 have consumed abundant wealth!" 
7. Does he reckon that no one sees him? 

8. Have we not given him two eyes, 

9. a tongue and two lips, 

10. and guided him to the two highways? 

11. Yet he has not assaulted the steep road.* 


12. Would that you knew what the steep road is! 


(v. 1-2) The word Aullun (dwelling) has also been interpreted to mean 
that it was lawful (halal) for the Prophet to dwell in Mecca or to fight 
in its sacred environs, while it is not lawful for any other man to do so 
until the Day of Resurrection. 


(v. 3) According to classical commentators, the begetter is Adam and 
the begotten are his children. Some have interpreted this verse to refer 
to Abraham and his descendents who dwelt in Mecca. Others have in- 
terpreted this verse to refer to all beings subject to the law of generation, 
including humans and animals. 


(v. 4) Some classical commentators interpreted this verse to mean that 
“He created man with a good and strong stature”. 


(v. 11) The word 'aqabah (steep road) has been interpreted by some 
classical commentators concretely to mean a mountain in Hell or various 
stations in Hell. Another more widely accepted view is that أن‎ 'aqabalt 


is the way of the good which if traversed by man will lead him to sal- 
vation from the Fire. 
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The Town al-Balad Surah 90 


165: 
14. 
I5. 
16. 
ly. 


18. 
19. 


20. 


It is the freeing of a captive, 

or giving food on a day of famine — 
to an orphan, next-of-kin, 

or to a needy man in destitution. 


And also that he be one of the people of faith 
who enjoin one another in steadfastness and 
mercy. 


These shall be the people of the right hand! 


But those who rejected our signs shall be the 
people of the left hand.* 


They shall dwell in a Fire closed over them. 


(v. 19) On the Day of Resurrection when people shall be given their 


book of deeds in their right or left hand (see above, sūrah 84). 
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Sarah 91 
al-Shams 
(The Sun) 


This sürah was revealed in Mecca after sūrah 97, al-Qadr. 
It consists of fifteen verses and may be divided into three parts. 

1. The sarah opens with a series of oaths by heavenly bodies, 
the phenomena of nature, the human soul and God, who created 
all things (verses 1-8). 

2. The soul is declared to be endowed by God with the rational 
capacity to choose wickedness or piety. Hence, the surah goes 
on to assert that he who purifies his soul does well, but he who 
corrupts it shall indeed fail (verses 9-10). 

3. The sürah concludes with the example of the ancient tribe 
of Thamüd who chose error instead of guidance. God destroyed 
them utterly for their rejection of God's command (verses 11- 
15). 
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The Sun al-Shams Surah 91 


aN O t R t مم يح‎ 


In the name of God the All Merciful, the Compassionate 


By the sun and its morning brightness, 
and the moon when it follows it! 

By the day when it displays it, 

and the night when it covers it!* 

By the heaven and He who built it, 
and the earth and He who spread it! 


By the soul and He who formed it, 


. then inspired it with its wickedness and right- 


eousness! 


. He has indeed prospered who purifies it, 


. and has failed, he who corrupts it.* 


۱1 
2 


Thamid cried lies in their insolence, 


when the most wretched of them rose up.* 


(v. 3-4) Some commentators have identified the object of the verbs 
‘to display" and ''to cover” as the earth. Thus they read verse 3 as 
"By the day when it adorns the earth’’ and verse 4 ‘‘and the night 
when it covers the earth”. 


(v. 9-10) Some commentators have identified the subject in verses 
9-10 as God. They thus read verse 9 as ‘‘He whose soul God purifies 
has indeed prospered” and verse 10 as ‘‘and he whose soul God corrupts, 
that soul has indeed failed”. 


(v. 11-12) This is a reference to Qudar b. Salif who killed the she- 
camel of the prophet Salih. The man was known in tradition as “the 
little redhead (uhaymar) of Thamūd.” (Cf. Sirah 54:23-32). 
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The Sun al-Shams Sürah 91 


13. Then the apostle of God (Salih) said to them, 
‘‘Beward the she-camel of God that you harm 
her when she drinks!’’* 


14. But they gave the lie to him and slew her.* Thus 
their Lord crushed them for their sin, inflicting 
equal punishment on each of them. 


15. Nor did He fear its consequences!* 


(v. 13) The she-camel of the prophet Salih was his miracle which God 
brought forth from a rock. The prophet Salih agreed with the people 
that one day they and their animals would drink at the water and the 
next day only the she-camel would drink. The people, however, all agreed 
to slay the she-camel and when they did so, God became wrathful with 
them and destroyed them. 

(v. 14) The verb 'aqara means to hamstring or wound. Most com- 
mentators have, however, interpreted it here to mean to kill. 

(v. 15) In another reading, ‘‘he’’ refers not to God, but to the man 
who slew the she-camel and did not fear the consequence of his deed. 
The most widely accepted view, however, based on the official reading, 
refers the verb to God, as in the previous verse. 
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Surah 92 
al-Layl 
(The Night) 


This surah was revealed in Mecca after surah 87, al-A ‘la. It 
consists of twenty-one verses and deals with the following themes: 

1. The surah begins with the oath by the night and day, and 
by Him who created the male and the female. This is followed 
by the assertion that the works of humankind have diverse ends 
(verses 1-4). 

2. This assertion is then explained by distinguishing the person 
of good deeds, who gives alms and assents to the good and the 
true, from him who is miserly and rejects the truth. The former 
shall be assisted in his striving for the good, and the latter in his 
striving for even greater evil (verses 5-11). 

3. This is followed by warning of the torment of the wicked 
and promise of rich reward for the righteous. Guidance in the 
end comes from God, in whose hands are the affairs of this world 
and the next (verses 12-20). 
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The Night al-Layl Sirah 92 


In the name of God the All Merciful, the Compassionate 


ہے 


By the night when it envelopes,‏ ۔ 


2. and the day when it shines in splendor! 
3. By Him who created the male and the female: 
4. your striving is surely to diverse ends. 
5. As for him who gives [alms], fears God, 
6. and confirms virtue, 
7. We shall surely render easy his way to the good. 
8. But as for him who is miserly and self-sufficient, 
9. and who gives the lie to virtue, 
10. We shall surely render easy his way to hardship.* 
11. Nor will his wealth profit him anything when he 
perishes. 
12. Surely with Us rests guidance, 
13. and to Us belong the hereafter and this world. 
14. Thus have I warned you of a Fire blazing! 
15. None shall burn in it but the most miserable, 
16. he who cries lies and turns away. 
17. Yet the most God-fearing shall be removed from 
it, 
18. he who spends of his wealth in alms to purify 
himself, 
19. obliged to no one for a favor to be recompensed, 
20. but only seeking the face of his Lord Most High. 


21. He shall surely be satisfied. 


(v. 10) i.e., the way to evil. 
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Surah 93 
al-Duha 
(The Bright Forenoon) 


The present surah was revealed in Mecca after surah 89, 
al-Fajr. It consists of eleven verses. It is related on the authority 
of Ubayy b. Ka'b (a well-known Companion and one of the 
chief authorities on Qur'ànic interpretation and recitation) that 
the Prophet commanded him to pronounce a takbir (“God is 
most great") when reciting this surah. Commentators have, 
however, differed as to when and how the takbir is to be pro- 
nounced. According to some, it is to be uttered before the surah, 
and according to others at its end. As for the words of the takbir, 
some have said that the reciter should proclaim, “Allāhu akbar” 
(God is most great), only. Others said that he should proclaim, 
**God is most great, there is no god but God, God is most great.”’ 
The reason for this fakbir is that revelation to the Prophet was 
interrupted for some time. But when Gabriel finally came to him 
and revealed this entire surah, the Prophet cried out joyfully, 
“Allahu akbar!” 

The surah deals with the following themes: 

l. It opens with an oath followed by the consoling assertion 
to the Prophet that God has not abandoned or despised him 
(verses 1-5). 

2. The Prophet is further reminded of God's favor towards 
him (verses 6-8). 

3. In return for God's favor and acts of mercy, the Prophet 
is enjoined to show kindness to the orphan and the needy, and 
to proclaim to others the bounty of his Lord (verses 9-11). 
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The Bright Forenoon al-Duha Sarah 93 


In the name of God the All Merciful, the Compassionate 


1. By the bright forenoon, 
2. and the night when it is still: 


your Lord has neither forsaken you nor despised 
you, * à 


4. Surely the hereafter is better for you than this 
world; 

S. and your Lord shall surely give you, and you 
will be satisfied. 


6. Did He not find you, an orphan, and shelter 
you? 


7. Did He not find you erring and guide you?* 


8. Did He not find you needy* and provide for 
you? 
9. As for the orphan, do not oppress him; 


10. as for the beggar, do not scold him; 


11. and as for the bounty of your Lord, proclaim it. 


(v. 1-3) It is related by many early authorities that the Prophet was 
ill for several days, unable to rise up in prayer or reccive revelation. It 
is said that a woman, perhaps the wife of his wicked uncle, Abu Lahab 
(sec below, srah 111), said to him, “O Muhammad, it seems to me 
that your Satan has abandoned you.” According to other reports, he 
was taunted with these or similar words by the Meccan Associators. 
Others said that his wife Khadijah said to him with manifest sadness 
for his troubled state, “It seems to me that your Lord has come to 
despise you." Thus the surah was sent down to reassure the Prophet 
of God's favor towards him. 

(v. 7) According to some commentators, this verse means that the 
Prophet had strayed from Divine precepts (shari‘a ), not the basic faith 
in the Oneness (tawhid) of God. According to others, this simply re- 
ferred to the time when the Prophet was once lost in the alleys of 
Mecca and God sent Gabriel to show him the way. Still others asserted 
that this verse refers to the time when the Prophet was on a journcy 
with his uncle Abu Talib. As they journeyed by night, the prophet's 
mount strayed away from the road and Gabriel came and set it back 
on the right course. The first view, however, is the most plausible and 
widely accepted interpretation and is supported by the Qur'an itself in 
many places. 


(v. 8) i.e., burdened with family cares. 
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Sirah 94 
al-Inshirah 
(Relief) 


This surah was revealed in Mecca after the previous one. Some 
early authorities in fact considered the two surahs as one. They 
thus recited them in one rak‘ah (unit) of the prayers and did not 
separate them with the invocation, ‘‘In the name of God the All 
Merciful, the Compassionate’’. 

The surah consists of eight verses and continues the main 
thought of the one before it. Its major themes are: 

1. God reminds the Prophet of His favor towards Him 
(verses 1-4). 

2. The Prophet is further reassured, and through him all men, 
that with every hardship comes ease. This is repeated twice for 
emphasis (verses 5-6). 

3. Finally the Prophet is commanded to turn to God in prayer 
after he has ended the toils of the day (verses 7-8). 
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Relief al-Inshirah Strah 94 


In the name of God the All Merciful, the Compassionate 
Have we not relieved your breast for you,* 
. and removed from you your burden 


which had weighed so heavily upon your back, 


and exalted high your fame?* 
Surely with every hardship comes ease! 


Surely with every hardship comes ease! 


ہم لم DW RO‏ یہ 


. So when you are free [from daily cares], exert 
yourself {in prayers], 


8. and to your Lord turn your desire. 


(v. 1) Commentators have differed in their interpretation of this verse. 
According to some, relief came to the Prophet with the coming of revela- 
tion after his period of solitude on Mount Hira’. According to others, 
the reference here is to the end of the interruption (fatrah) of revelation 
which occurred at the beginning of Muhammad's prophetic career. Other 
commentators took the word nashrah (we open up) literally, to mean 
an opening up of the Prophet's breast. The following story was related 
on the authority of Abu Hurayrah. 

When the Prophet was yet a youth tending sheep in the desert, two 
angels came to him in human form. They laid him gently on the ground 
and opened up his breast. They then took out of his heart something 
like a dark blood clot which signified malice and envy and put in its 
place mercy and compassion. Then they closed up his breast without 
his feeling any pain or fatigue. Having released him, they commanded 
him to show mercy to all people, young and old. 


(v. 4) i.e., through the shahadah (the witness of faith), in which the 
Prophet's name is coupled with that of God in the proclamation, “I 
bear witness that there is no god but God and that Muhammad is the 
apostle of God”. ۱ 

(v. 5-6) The word ‘usr (hardship) is used in both verses with the 
definite article indicating singularity, while the word yusr is used in- 
definitely throughout to indicate plurality. It is reported that the Prophet 
therefore said, ''One hardship can never overcome two yusrs (instances 
of relief or ease].'" He also said, “Even if hardship were to enter a 
stone, ease would pursue it and drive it out”. 
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Surah 95 
al-Tin 
(The Fig) 


This surah was revealed in Mecca after surah 85, al-Buruj. The 
surah takes its title from the first word, al- Tin. Since most com- 
mentators interpret the fig and olive mentioned in this surah to 
refer to specific places or epochs, it is more appropriate to ren- 
der it ‘‘fig’’, rather than ''fig tree’’, which may be misleading. 

The sürah consists of eight verses and deals with two major 
themes. 

1. It opens with a series of oaths which relate symbolically 
to human civilization through the fig and olive tree, which signify 
agricultural life. The oaths further relate, through the reference 
to Mt. Sinai and Mecca, the two locii of Divine revelation to 
man's spiritual history (verses 1-3). 

2. This is followed by the assertion that man may be of either 
the best stature, physically and spiritually, or may sink to the 
lowest condition (verses 4-5). The three remaining verses (verses 
6-8) are further elaborations on this theme. 
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The Fiz al-Tin Surah 95 


In the name of God the All Merciful, the Compassionate 
1. By the fig and the olive! 
2. By Mount Sinai, 


3. and this town secure:* 


(v. 1-3) Commentators have widely differed as to what the fig and 
the olive refer to. According to some, the fig is the mosque of Damascus. 
Others said that it is a mountain near Damascus. A third view is that 
it is the place of worship of the people of the cave (see surah 18). A 
fourth view is that it is the place of worship of the prophet Noah which 
is on the Judi (Mt. Ararat). As for the olive, it is, according to some 
early authorities, Jerusalem. Others interpreted both the fig and the olive 
to refer to figs and olives in the general sense. It is generally agreed that 
Tur Sinin (Mt. Sinai) is the mountain on which God spoke to Moses. 

The secure town is Mecca. Some later commentators regarded these 
as three places in which God sent great prophets with major revelations. 
The first is the place of the fig and olive, that is, Jerusalem, where Jesus 
was sent. The second was Mt. Sinai where God sent Moses, and the 
third is Mecca where Muhammad was sent. 

However, the modern rationalistic school of the 19th and early 20th 
century held that the fig here is intended to represent the first period of 
humanity when man clothed himself with fig leaves and when Adam 
dwelt in Paradise. The olive refers to the time of Noah and his children 
when he sent the dove out of the ark and it returned to him with the 
olive branch. Thus he was glad with the knowledge that the waters of 
the deluge no longer covered the earth. According to this view Tur Sinin 
is Mt. Sinai and the secure town is Mecca, which God honored with 
the Kaaba. 

Some modern commentators assert that it may be observed that while 
the olive is mentioned several times in the Qur’an the fig is mentioned 
only once in this surah, It must further be concluded that nothing can 
be said with certainty concerning this matter. All that we can say is that 
the mention of the fig and olive here may refer to places or memories 
having some relationship to religion and faith, or some relationship to 
man when he was created in the best of stature. This may have been 
in the Garden of Paradise in which man began his life. In this way this 
allusion would fit well with the reality which is presented in this surah, 
in accordance with the general approach of the Qur’an. 
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The Fig al-Tin Sirah 95 

4. We have indeed created man in the best of 
stature. 

5. Then We returned him to the lowest of the low. 


6. Except those who have faith and perform good 
deeds: they shall have an unfailing reward. 


7. What then shall make you [man] give the lie to 
the last judgment? 


8. Is not God the most just of all judges? 
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Surah 96 
al-‘Alag 
(The Blood Clot) 


This surah consists of nineteen verses, the first five of which 
were the first revelation of the Qur’an. The rest of the surah, as 
may be seen from the context, was revealed later when the 
Prophet had already begun to preach the new faith. The major 
themes of this surah are the following: 

1. The Qur’an begins through the opening verses of this surah 
with the command to the Prophet to recite in the name of God, 
whose power and magnanimity are here related to the gift of 
revelation to man (verses 1-5). 

2. Man is declared to be arrogant in his feeling of self-suf- 
ficiency. Yet to God shall all things return (verses 6-8). 

3. A new theme is here introduced in that the text seems to 
refer to a sepcific man who had thought to prevent the Prophet 
from praying in the precincts of the Kaaba (verses 9-14). These 
verses, however, could apply to any similar situation at any time. 

4. This admonition is then followed by a stern threat of Divine 
punishment in the Fire. The surah ends with a consoling call to 
the Prophet to draw near to God and bow down in prayer be- 
fore Him (verses 15-19). 
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The Blood Clot al-‘Alaq Stirah 96 


In the name of God the All Merciful, the Compassionate 
Recite in the name of your Lord who created, 
created man froma blood clot. 

Recite, for your Lord is most magnanimous— 


Who taught by the pen; 


Bow Mc‏ ما 


taught man that which he did not know.* 


(v. 1-5) These five verses are generally believed to have been the first 
utterances to be revealed of the Qur'an. It is related on the authority 
of 'A'ishah and other hadith transmittors that the Prophet used to go 
in retreat to a cave on Mt. Hira’ near Mecca where he spent many nights 
in contemplation. This he did until suddenly an angel, later identified 
as Gabriel, came to him saying, ''Recite!" He answered, “I cannot 
read." The Arabic verb qara'a, the imperative of which is used here, 
means both to read and to recite. The angel took hold of the Prophet 
and pressed him so vehemently that he was nearly suffocated and repeat- 
ed his command, *'Recite!'" The Prophet again answered, ‘l cannot 
read." A second time the angel pressed him vehemently and repeated 
the command for the third time. The Prophet then answered, ‘‘What 
shall I recite?’’ The angel said ‘‘Recite in the name of your Lord," and 
so on, until he recited these verses. Shaking with fear, the Prophet re- 
turned to his wife Khadijah exclaiming, ‘‘cover me up, cover me up!” 
After his fear had subsided, he related his experience to his wife, who 
reassured him with the words, “No, by God, be of good cheer, for God 
would never disgrace you. You surely treat your next-of-kin with kind- 
ness. You always speak the truth and endure weariness patiently. You 
receive the guest hospitably and lend assistance in times of adversity.” 

Khadijah then took him to a cousin of hers, Waraqah b. Nawfal, 
who had accepted Christianity and read the Scriptures in Hebrew, and 
could read and write Arabic as well. When Muhammad told the old 
man what had happened to him, Waraqah exclaimed, ''This is the sacred 
law (namus) which God sent down to Moses! Would that I were still 
young! Would that I were alive when your people shall drive you out!: 
The Prophet asked, ‘‘Will they drive me out?” “Yes,” Waraqah answer- 
ed. ‘‘No one ever came with that which you now bring but that his peo- 
ple did him harm. Were I to live to see your day, ۱ would support you 
with all my strength.” Soon after, Waraqah died. 
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The Blood Clot al-‘Alaq Stirah 96 


6. 
R 
8. 
2. 
10. 
11۰ 


12. 
IB. 


14. 
I5. 


16. 
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18. 
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No, indeed, but man waxes arrogant, 

for he thinks himself to be self-sufficient. 

Surely to your Lord shall be the return. 

Have you considered him who forbids 

a servant when he prays? 

Have you considered whether he is guided aright, 
or that he enjoins fear of God? 


Have you considered whether he cries lies and 
turns away? 


Does he not know that God sees? 


No, indeed, if he does not desist, we shall seize 
him by the forelock, 


a lying and sinful forelock. 
So let him call upon his concourse! 
We shall call the guardians [of Hell]! 


No, indeed, do not obey him; rather prostrate 
yourself and draw near.* 


(v. 9-19) These verses were revealed concerning Abu Jahl who was 
one of the bitterest enemies of the Prophet. He sought to prevent the 
Prophet from praying in the Kaaba, threatening him with bodily harm. 
At the close of the recitation of this siraA, the reciter and anyone pre- 
sent must prostrate themselves. 
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Sarah 97 
al-Qadr 
(Determination) 


This surah, which consists of five verses, was revealed in 
Mecca after surah 80, ‘Abasa. Its main themes are: 

1. A declaration of the blessed Night of Determination, the 
night the Qur'an was sent down; and 

2. The descent of the angels on this night to execute the com- 
mands of their Lord. 

-The Qur’an clearly refers to the time of the revelation of the 
Qur'an in three verses: two in Mecca and one in Medina. The 
earliest reference is the one in this surah, as will be seen below. 
The second is in surah 44: 3 which reads, ‘‘We have surely sent 
it [the Qur'an] down on a blessed night.’’ The third is in surah 
2: 185 which declares, ''The month of Ramadan is the month in 
which the Qur'àn was sent down ..."' [n yet a fourth verse we 
have an allusion to this point in the words, “lf you have truly 
accepted faith in God and what we sent down to our servants 
on the day of the Criterion (furqan), the day on which the two 
parties met (i.e., the battle of Badr) ..."' (surah 8: 43). On the 
basis of this verse it may be concluded that this verse indicates 
that God sent down the Qur'an to his apostle on the same day 
when the two parties met in the battle of Badr. It is clear from 
all this that this night was Friday night, the seventeenth of 
Ramadan. According to most sound Aadith traditions the actual 
Night of Determination falls every year on one of the last ten 
nights of Ramadan, most probably on one of the odd nights. 
It is celebrated by most Muslims on the eve of the 27th of Rama- 
dan. 
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Determination al-Qadr Strah 97 
In the name of God the All Merciful, the Compassionate 
1. We have surely sent it down on the Night of 


Determination. 


2. Would that you knew what the Night of Deter- 
mination is! 


3. The Night of Determination is greater than a 
thousand months.* 


4. In it the angels and the Spirit descend by leave 
of their Lord with every command.* 


5. Peace it is until the rising of the dawn. 


(v. 3) i.e., prayers, fasting and other devotional acts performed on it 
are better than those of a thousand months. It is related that the Prophet 
said at the beginning of Ramadan, ''The month of Ramadan is upon 
you. ۱۱ is the blessed month whose fast God has made obligatory on 
you. In it the gates of Paradise are opened and the gates of the Fire are 
closed, and Satans are bound in chains. It is a night better than a thou- 
sand months. Anyone deprived of its blessing has been truly deprived’’. 

(v. 4) According to some commentators, the Spirit here refers to 
Gabriel. According to others, it refers to an unspecified great angel. 
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Surah 98 
al-Bayyinah 
(The Clear Sign) 


This surah consists of eight verses and was revealed either in 
Medina, according to most commentators, or in Mecca, as may 
be suggested by its theme and subject matter. The date of its 
revelation is uncertain. The surah deals with two main subjects. 

1. The first is the assertion that the rejectors of faith among 
the people of the Book and the Associators (the Meccan Arabs) 
will not desist from opposing the new faith of Islam until they 
see a clear sign of revelation and apostleship, although they were 
enjoined by God to worship Him alone and follow the straight 
way of faith (verses 1-5). 

2. The second theme is the usual Qur’anic contrast between 
the rejectors of faith and their final punishment and the pcople 
of faith and their reward in Paradise and the pleasure of God 
with them (verses 6-8). 


In the name of God, the All-Merciful, the Compassionate 


1. The rejectors of faith of the people of the Book 
and the Associators will not desist until a clear 
sign comes to them, 

a messenger from God reciting pages purified, 

3. in which are contained true writings.* 

Those who were given the Book did not fall into 


schism except after a clear sign had come to 
them. 


ا 


(v. 2-3) The apostle here intended is Muhammad and the purified 
pages are the Qur'an. 
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The Clear Sign al-Bayyinah Strah 98 


5. Yet they were commanded only to worship God, 
sincere in their faith towards Him; to be of pure 
religion, establishing regular worship and giving 
the obligatory alms [zaKdt], for that indeed is 
the upright religion.* 


6. Surely those of the people of the Book and the 
Associators who have rejected faith shall be in 
the Fire of Hell forever. These are the worst of 
creation, 


7. except those who have faith and perform good 
deeds—these are the best of creation. 


8. Their reward with their Lord shall be gardens of 
Eden in which rivers flow, therein to dwell for- 
ever. God is well pleased with them and they are 
well pleased with Him. That shall be for him 
who fears his Lord. 


(v. 5) The word Aunafa’, the singular of which is hanif, means ''one 
who inclines to one side because of a foot deformity.’’ It is used in 
the Qur’an and later Muslim tradition to mean one who inclines him- 
self away from idolatry to the pure faith in one God. Thus Abraham 
is described in the Qur'àn as a kanif, a man of pure faith (see Q. 2: 135; 
and 6: 79 and 161). The words din al-qayyimah (upright religion) refer 
to Abraham and his descendants, the community following the upright 


religion. It is also the religion taught by the scriptures mentioned 
inv. 2. 
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Surah 99 
al-Zalzalah 
(The Earthquake) 


This surah consists of eight verses and was revealed in Medina 
not long after the Prophet migrated. It is a sustained and power- 
ful depiction of the fearful events of the Day of Judgment when 
all men shall be gathered together to reap the fruits of their 
deeds. It is related that this surah equals half of the Qur’an in 
its meaning and comprehensiveness. 


nn otc N 


In the naine of God the All Merciful, the Compassionate 


When the earth shall be shaken with a great 
quake, 


and the earth yields up its burdens, 

and man exclaims, ‘‘What has happened to it!’ 
On that day it shall recount its tidings -- 

as your Lord had inspired it. 


On that day humankind shall return in scatter- 
ings to be shown their deeds. 


Whoever does an atom’s weight of good shall 
then see it, 


and whoever does an atom’s weight of evil shall 
then see it. 
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Sirah 100 
al-‘Adiyat 
(The Chargers) 


This sErah was revealed in Mecca after surah 103, al-‘Asr. 
It consists of eleven verses and may be divided into three sections. 

1. The first is a series of oaths by horses in the state of war, 
engaged in intense activity (verses 1-5). 

2. This is followed by the assertion that man is ungrateful to 
God and loves wealth with a passion (verses 6-8). 

3. The third section is a reminder to such people of the Day 
of Resurrection when all thoughts shall be disclosed and God 
will encompass all things in knowledge and power (verses 9-11). 


In the name of God, the All-Merciful, the Compassionate 


1. By the chargers, snorting! 

2. By the strikers [with their hooves] sparking! 
3. By the raiders at dawn, 

4. raising therewith a veil of dust: 


5. Forcing therewith their way into the midst of 
the host!* 


(v. 1-5) Early authorities have differed as to what is intended by these 
oaths. It is related on the authority of ‘Ali that the reference here is 
to the battle of Badr where camels rather than horses were employed. 
In yet another tradition also attributed to 'Ali, these oaths are said to 
depict the pilgrims as they rush on their animals from Mt. ‘Arafat to 
Muzdalifah (one of the pilgrimage stations below) and from there to 
Mina (another pilgrimage station). The view most widely accepted, 
however, is that horses are here intended, as the text clearly indicates. 
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The Chargers al-‘Adiyat Sirah 100 


NO 07 


10. 


11. 


In the name of God the All Merciful, the Compassionate 


. Surely man is ungrateful to his Lord, 
. and to this he is indeed a witness. 
. He surely loves wealth with a great passion. 


. Does he not know that when that which is in the 


tombs shall be overturned, 


and that which is in the breasts shall be brought 
out: 


that on that day their Lord shall be fully aware 
of them! 
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Surah 101 
al-Qari‘ah 
(The Pounder) 


This surah was revealed in Mecca after surah 106, Quraysh. 


It consists of eleven brief verses painting a vivid and fearful 
picture of the Day of Resurrection, which is here called ‘‘the 
pounder” or ‘‘crushing catastrophe." Mountains shall be crushed 
like fluffed tufts of wool, and men scattered like troubled moths. 
The surah concludes with a brief description of the lot of the 
people of faith and that of the rejectors of faith, each according 
to the scales of their good or evil deeds. 


Aa فيا‎ N ہے‎ 


In the name of God, the All-Merciful, the Compassionate 


. O the pounder! 
. What is the pounder! 
. Would that you knew what the pounder is! 


. It is a day on which men shall be like scattered 


moths, 


. and the mountains shall be like fluffed tufts of 


wool. 


. As for him whose scales shall weigh heavy [with 


good deeds], 


. he shall be in a pleasing life. 

. But as for him whose scales shall weigh light, 
. his mother shall be the pit.* 

. Would that you knew what it is, 

. a fire hotly blazing! 


سس س 


(v. 9) The word ‘‘mother’’ is used here to denote the place or abode 


or that which would totally envelope a person. 
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Surah 102 
al-Takathur 
(Multiplying) 


This surah was revealed in Mecca after surah 108, al-Kawthar. 
It consists of eight verses and is a warning to those who are oc- 
cupied in this life with the multiplying of wealth and offspring. 
It is related that the Prophet said, “Three things follow a dead 
man to his grave; two of them return and one remains with him. 
He is followed by his family, his wealth and deeds. His family 
and wealth return and his deeds stay with him.” 


In the name of God, the All-Merciful, the Compassionate 


1. Multiplying [of wealth and offspring] had di- 
verted you, 


2. until you visited the tombs. 

3. No, indeed, you shall know! 

4. Again, no indeed, you shall know! 

5. No, indeed, if you only knew the knowledge of 
certainty; 

6. you will see the blazing Fire. 


For you shall surely see it with the eye of cer- 
tainty. 


8. Then will you be questioned concerning true 
bliss .* 


(v. 8) The word na‘im (bliss) here refers to God's “avors towards 
humankind in this life, such as health, sound faculties, shelter and food 
and all the essential comforts of life. 
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Sirah 103 
al-‘Asr 
(Passing Time or Afternoon) 


This surah was revealed in Mecca after surah 94: al-Inshirah, 
and takes its title from the first word of the first verse. Com- 
mentators have differed as to whether the word 'asr here means 
afternoon, or time in the sense of successive ages. The latter 
seems to be the most likely interpretation. 

It has been said that had people pondered this surah, it would 
have sufficed them. This surah of three brief verses presents a 
complete philosophy of life and history. It is related that every 
time two of the Companions of the Prophet met, they did not 
part until one of them had recited the sirah and greeted his fel- 
low the salutation of peace. 


In the name of God the All Merciful, the Compassionate 


1. By [passing] time! 
2. Surely man is in a state of loss, 


except those who have faith and perform right- 
eous deeds, and who enjoin upon one another 
{abiding by the] truth, and enjoin upon one 
another steadfastness. 
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Surah 104 
al-Humazah 
(The Slanderer) 


This sgrah was revealed early in Mecca after siirah 75, al- 
Qiyamah (Resurrection). It is related that it was revealed concern- 
ing a man called al-Akhnas b. Shurayq, who used to slander 
people both to their faces and behind their backs. It is also re- 
lated that the sarah was revealed concerning al-Walid b. al- 
Mughirah, a man well-known for his hostility to the Prophet 
in the early years of his mission. Al-Walid used to slander the 
Prophet directly and in his absence. 

This surah, consisting of nine verses, presents a vivid picture 
of a person who is of such small soul that his wealth blinds 
him to the truth and even to the common decency in human 
relations. Even though the sZrah may depict a particular human 
being during the formative years of Muslim history, it applies 
to such people at all times and places. Such men are destined 
to a crushing torment, from which they shall have no escape. 


In the name of God the All Merciful, the Compassionate 
1. Woe to every slanderer, backbiter— 


2. who gathers wealth, greedily counting it over 
and over. 


3. Does he think that his wealth will make him 
immortal? 


4. No, indeed, but he shall be thrown into the 
crusher. 


Would that you knew what the crusher is! 
It is the Fire of God, set ablaze, 
which penetrates into innermost hearts. 


It will close in upon them, 


WO Oo N QN tA 


in columns outstretched. 
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Surah 105 
al-Fil 
(The Elephant) 


This surah was revealed in Mecca after surah 109, al-Kafirun. 
It takes its title from the reference to the army of the elephant, 
which is the main subject of this brief surah. 

The surah consists of five verses depicting the plight of the 
army of the elephant, which was utterly destroyed by God. It 
is related that Abraha, the Abyssinian general who ruled Yemen, 
built a great church in San‘a’, wishing by this to divert pil- 
grimage from the Kaaba. As the Arabs of the Hijaz refused to 
give up their allegiance to the ancient shrine, Abraha gathered 
a large army which he headed on a great elephant. The appear- 
ance of a war elephant was a new phenomenon to the Arabs, 
hence its specific mention. 

Abraha is said to have advanced against the Kaaba in the year 
70 A.D., the year in which, according to tradition, the Prophet 
Muhammad was born. As the army encamped outside the sacred 
area around the Kaaba, the men were afflicted by a plague, which 
the sūrah graphically describes. The surah presents the destruc- 
tion of Abraha’s army as a Divine miracle. Later commentators, 
on the basis of references to an epidemic of smallpox which ap- 
peared in Arabia for the first time in that year, concluded that 
it was simply the germs of that epidemic which the birds referred 
to in this surah carried on tiny pebbles and with which they pelted 
the invading army. The purpose of the surah is to show God’s 
favor towards the tribe of Quraysh of Mecca and His protection 
of the Sacred House, which was to regain its original sanctity 
with the coming of Islam. Thus whether the miracle was, as tra- 
dition asserts, that the tiny pebbles penetrated the person pelted 
with them through his head and out through his mount, or that 
they carried the germs of a deadly disease, the miracle of direct 
Divine intervention remains valid. This is the real aim of the 
surah and the tradition interpreting it. 


139 


The Elephant al-Fil Strah 105 


رخ & I‏ سن 


In the name of God the All Merciful, the Compassionate 


Have you not considered how your Lord dealt 
with the people of the elephant? 


Did He not turn their evil scheming to no avail? 
For He sent against them birds in great flocks, 
which hurled at them stones of baked clay. 


He thus made them as dry leaves chewed up. 
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Surah 106 
Quraysh 


This sZrah was revealed in Mecca. According to some early 
authorities and notably the well-known Companion and com- 
mentator Ubayy B. Ka'b, this and the previous surah are one 
continuous text. In his mushaf, Ubayy did not separate the two 
surahs with the invocation, ‘‘In the name of God ...." Yet 
even though they follow one another in the official rescension 
of the Qur'an, according to many commentators they are separat- 
ed chronologically by nine surahs. The two surahs, however, are 
so close in meaning and purpose that the beginning of the second 
seems to follow from the previous one and explain its purpose. 

The surah consists of four brief verses which allude to the 
path of safety between Quraysh and their neighbors, enabling 
them to undertake the two annual caravans. Thus in winter they 
journeyed east to Yemen where they bought spices and other 
commodities coming from India and beyond. These they carried 
in the summer west to Syria where they sold them and brought 
back agricultural products. The surah first implies that God saved 
the Quraysh from the superior might of Abraha and preserved 
the Kaaba which was a source of prestige and economic well- 
being for them. Hence, the surah concludes, they must worship 
the Lord of the Sacred House alone in gratitude for all His 
favors towards them. 


In the name of God the All Merciful, the Compassionate 
l. This, for the sake of the pact of safety of 
Quraysh,* 


2. for the sake of their safety during the winter 
and summer journeys. 


Let them then worship the Lord of this house, 


4. who provided them with food against hunger, 
and made them secure from fear. 
——— es ee ee 
(v. 1) The word *'this"" denoting the article // means We [God] pre- 
vented the elephant from harming Mecca and destroyed the people of 


the elephant in order that the security of the Quraysh in their town might 
be assured. 
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Surah 107 
al-Ma‘un 
(Assistance) 


This siirah was, according to some authorities, revealed early 
in Mecca after szrah 102, al-Takathur. According to others, the 
first three of its seven verses were revealed in Mecca and the re- 
maining four in Medina. It is probable that the entire siirah was 
revealed in Medina, because the subject it treats, namely heed- 
lessness and hypocrisy in the performance of prayers, was 
unknown to the small group of Muslims of Mecca. 

The word m@‘iin from which the surah takes its title is the 
last word of the sarah. It means literally ‘‘vessel’’ or “utensil? 
such as a pot or axe. In its widest sense the word ma‘un means 
any act of kindness, charity or assistance which a person may 
do to another by sharing with him the use of such items of daily 
need. 


In the name of God the All Merciful, the Compassionate 


1. Have you considered him who gives the lie to 
the [Day of] Recompense! 


Such is he who repulses the orphan, 

and who does not urge the feeding of the needy. 
Woe to them who pray 

but who are negligent in their prayers;* 


those who make a show, 


DA tA A t N‏ ہہ 


and withhold assistance. 


(v. 4-5) Two closely related interpretations of these two verses have 
been offered by commentators. The first is that such people are negli- 
gent in offering their prayers at the right time. The second is that even 
though they offer their prayers in the proper time, they are nonetheless 
negligent in their proper devotions. They only perform mechanical move- 
ments to make a show before others while they themselves are not 
touched by their prayers. 


144 


v 3 D 

CY SM سو‎ ۷ 
E مس‎ om کی‎ 
JNO نزلت‎ ۷ LLL 


wm 
Ar ص‎ 


x 8‏ ۔ mom‏ ,> > ۱ 
IS‏ الیٹم CD‏ ولابحض عل طعام آلمسکین دیق ۱ 


کا 
ER: "‏ 
A‏ مرو لا توق مس سل i‏ > سو کے کے ہے 
بسا » ¥ 
K e‏ > * الد ۰ ۰ t ® aae‏ 
S‏ ۰ 
بل للمصلین (: ae r oe o,‏ 
r - deg‏ - کے 3 
gl‏ 


95 5-9 aad 

7 52 

T2 D 1 1 
E e r 3 وم‎ RN. 
4*9 8 IN 
"ULP 7. # 
٦ Ex: 
4 PED 
A محل‎ 
M 5 مر پچ‎ 
Oe وہ کی ہت اي‎ QC X. کر‎ CE: 200 3E AP کین‎ SE DOCE OEC E GE a QC EN FN کے 70 کہ‎ x 
qe V Dis V Gk "ill "nae ا‎ NS ا‎ A Mess YE SM vss لت‎ 
A "V" ^ AM. 5 ve ۸ 2 7 KES wea P =? LIA ALE T > ^. yw. ur 4.» > 8 ۳3 3 
CRE SAMS MET M, > OMG, CMS MT OMG E COMES MES ME CM UM E MU MES 


145 


Surah 108 
al-Kawthar 
(Abundance) 


This is the shortest s@rah of the Qur'an, consisting of three 
brief verses. It was revealed in Mecca after surah 100, al-‘Adiyat, 
or perhaps in Medina at an uncertain date. The word kawthar 
(abundance) from which the surah takes its title has been identi- 
fied as a river or large basin of Paradisial waters which will be 
given to the Prophet Muhammad on the Day of Ressurection. 

According to tradition, the revelation (wahi) of the Qur'àn 
always came to the Prophet in the waking state. In a well- 
known tradition reported on the authority of ‘A’ishah, there is 
the suggestion that dream visions preceded proper revelations 
(see the Introduction). This sZrah, however, is said to have come 
to the Prophet in a dream. It is related on the authority of Anas 
b. Malik (a well-known Companion) that one day the Prophet 
fell asleep among his companions. He woke up smiling. When 
asked what made him smile, he replied, “Just now a surah was 
sent down to me." He then recited the surah. Commentators 
are unanimous in asserting that the rea: on for the revelation of 
this surah was the Meccans' taunting of the Prophet for not 
having male children, calling him a/-abtar, meaning ‘‘one who is 
cut off, having no male heir to carry on his name”. 


In the name of God the All Merciful, the Compassionate 


1. We have surely given you abundance! 


2. Pray, therefore, to your Lord and offer your 
sacrifice.* 


3. Surely he who hates you, he shall be cut off. 


(v. 2) According to some commentators, the sacrifice here mentioned 
means not the slaughter of an animal but the offering of prayers while 
pointing one's neck (which is the place of slaughter) to the Qiblah, or 
direction of prayer; or placing the hands below the neck. The most 
widely accepted view, however, is that of offering animal sacrifice along 
with the prayer and completing one's total devotions to God. 
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Surah 109 
al-Kafirun 
(The Rejectors of Faith) 


This surah consists of six verses expressing one single theme, 
namely that no one or thing may be worshipped beside God. 
It was revealed in Mecca after surah 107, al-Ma‘un. We are told 
that the Meccans of Quraysh suggested to the Prophet that he 
worship their gods for one year and they worship God for the 
next. [n this way, both he and they would benefit from the wor- 
ship of each other's religion. This surah was therefore revealed 
to emphasize the rejection of the Prophet and the Muslims after 
him of every kind of association (shirk) of any one or thing with 
God. 

It is reported that the Prophet used to recite this and surah 
112 in his dawn prayers. 1t is also related that he recited them 
in the prayers of the pilgrimage rite. A man is said to have 
asked the Prophet to teach him something to recite before 
retiring to sleep. The Prophet said, ‘‘When you retire to your 
bed, you shall say ʻO you rejectors of faith ....’ to its end 
for it is an immunity from association [of other things with 
God]”’ 


In the name of God the All Merciful, the Compassionate 
]. Say: O you rejectors of faith, 
I do not worship what you worship. 
Nor are you worshipping what 1 worship. 
Nor will I worship what you are worshipping. 


Nor will you worship what | am worshipping. 


To you belongs your faith and to me belongs 
my faith. 
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Surah 110 
al-Nasr 
(Support) 


This surah, which consists of three verses, was the last com- 
plete surah to be revealed of the Qur'an. It was revealed during 
the farewell pilgrimage in Mina (a station of the pilgrimage out- 
side Mecca) in the tenth year of the Hijrah (632), about two 
months before the Prophet's death. Before the present sürah, 
the words, “Today 1 have perfected your religion for you and 
have completed my favor toward you and have accepted Islam 
as a religion for you” (Surah 5:3) were revealed. Thus the 
present sUrah indicates that the work of the Prophet had been 
accomplished. 

It is reported that ‘Umar b. al-Khattab, the second caliph, 
once asked Ibn ‘Abbas about the meaning of this surah. The 
latter answered, “It was a sign of the approaching end of the 
life of the Apostle of God. God said, ‘When support from God 
comes and victory, that shall be the sign of your end. Proclaim 
therefore the praise of your Lord and seek His forgiveness for 
He is truly relenting.’’’. On the basis of this surah the Prophet 
and later Muslim rulers offered on entering a newly conquered 
city the prayer of conquest (salat al-fath). This prayer consists 
of eight rak ‘ahs (units, performed in groups of two rak ‘ahs.) 


In the name of God the All Merciful, the Compassionate 


1. When support from God comes, and victory, 


2. and you see men enter into the religion of God 
in throngs, 


3. proclaim the praise of your Lord and seek His 
forgiveness, for He is truly relenting.* 


(v. 1-3) The reference here is to the conquest of Mecca. Classical tra- 
dition reports that the neighboring tribes were reluctant to enter into 
Islam because they felt that so long as the Prophet's own city remained 
outside his domain, his authority remained in doubt. Thus when Mecca 
was conquered, “they entered into the religion of God in throngs,” so 
that within two years every inhabitant of Arabia declared Islam. 
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Surah 111 
al-Lahab 
(The Flame) 


This surah was revealed in Mecca after surah 48, al-Fath 
(conquest), and consists of five verses. The surah is a condem- 
nation of an uncle of the Prophet called ‘Abd al-‘Uzza (servant 
of al-‘Uzza, one of the three godesses of Mecca worshipped 
before Islam). Because of his bright countenance he was nick- 
named Abu Lahab (the man of flame). It is related concerning 
the occasion of the revelation of this surah that one day the 
Prophet climbed one of the hills around Mecca and raised the 
cry of fear usually raised at the approach of an enemy. When 
the Meccans gathered below he said, ''If I were to tell you that 
an enemy shall come upon you in the morning or evening, would 
you believe me?’’ They answered, ''Yes." He continued, ''1 am 
come to warn you of a great impending punishment!" Abu 
Lahab then exclaimed, ‘‘It is for this that you have called us? 
Perish you!" Thus God sent down, ‘‘Perish the hands of Abu 
Lahab and perish he." According to tradition, both Abu Lahab 
and his wife were bitter enemies of the Prophet Muhammad and 
Islam and did all they could to oppose him and do him harm. 
For this reason, they are both included in this unequivocal con- 
demnation. 
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The Flame al-Lahab Sarah 111 


In the name of God the All Merciful, the Compassionate 
1. Perish the hands of Abu Lahab and perish he. 


2. His wealth shall avail him not, nor what he had 
earned.* 


He shall burn in a flaming fire, 
4. and his wife, the carrier of firewood,* 


around her neck is a rope of palm fiber.* 


(v. 2) What he earned means his offspring, according to Ibn ‘Abbas. 


(v. 4) Three opinions have been expressed concerning the description 
of Abu Lahab's wife as a carrier of firewood. The first is that she will 
carry fuel in Hell to increase her husband's torment. The second is that 
the word firewood is here used metaphorically to mean her gossip and 
backbiting. Finally, some commentators took the verse literally to mean 
that she actually used to carry firewood. This is unlikely because she 
was a member of the Umayyad, a rich and prestigious clan of Quraysh. 


(v. 5) The palm fiber rope has been interpreted to mean a rope of 
fire which she will bear around her neck in Hell. This was because she 
had a precious necklace which she vowed to sell and spend the proceeds 
on a campaign against Muhammad. Another view is that she will carry 
an iron chain or heavy iron necklace around her neck in Hell which is 
here called a rope of palm fiber. 
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Surah 112 
al-Ikhlas 
(Sincere Faith) 


This surah consists of five verses and was revealed in Mecca 
after surah 114, al-Nas. It may be regarded as the creed of Islam. 
lt contains a negation of shirk (association of other things or 
beings with God) in all its kinds. Hence God negated in Him- 
self all kinds of multiplicity in His saying, ‘God is the [unique] 
One.' He negated all kinds of needs or wants in His saying, 
‘God is the Eternal Refuge.’ He negated all kinds of commonality 
of species or resemblance with any other beings in saying, ‘He 
did not beget,’ and negated coming into being or having a 
beginning in His saying, ‘Nor was He begotten.’ He finally 
negated any equals to Him in His saying, ‘Nor is there anyone 
equal to Him’’’. 

It is related concerning the occasion of the revelation of this 
surah that the Meccan Associators sent to the Prophet a man 
called ‘Amir b. al-Tufayl who reproached him saying, ‘‘You 
have spread discord among us! You have insulted our gods and 
opposed the faith of your forefathers. If you do this because 
you are poor, we can make you rich. If you are possessed, we 
can cure you. If you do this because you love a particular wom- 
an, we shall give her to you in marriage.’’ The Prophet replied, 
“I am neither poor nor possessed, nor have I fallen in love with 
a woman. I am the messenger of God sent to call you to worship 
Him instead of idols.” The people sent ‘Amir a second time to 
the Prophet with the query, ‘‘Tell us of what the God you wor- 
ship is made. Is He made of gold or silver?” Thus God sent 
down this surah. 

The present surah is one of the most beloved portions of the 
Qur’an. A number of traditions tell us that whoever loves this 
surah, God would love him and make him enter Paradise. 
There are many traditions asserting it to be equal to one-third 
or one-half of the Qur’an. Thus the faithful are urged to recite 
it as often as they can, hundreds of times in one day and night. 
It is also recommended that this surah be recited on entering 
one’s house or commencing any activity. 
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Sincere Faith al-Ikhlas Surah 112 


In the name of God the All Merciful, the Compassionate 
1. Say: God, He is the One. 
God is the eternal refuge. 
He did not beget, 


nor was He begotten. 


A Ww N‏ ها 


Nor is there anyone equal to Him. 
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Sarah 113 Surah 114 
al-Falaq and al-Nas 
(Daybreak) (Humankind) 


This and the following surah, al-Nàs, are known as the al- 
Mu 'awwidhatayn (the two surahs of refuge). They and the pre- 
vious siirah are believed by pious people to have special bless- 
ings, a healing power and protection against evil. These two 
surahs especially have been used to ward off evil, even by the 
Prophet himself who recommended that they be recited as 
protection against illness and the envy of an evil eye. It is perhaps 
for this reason that Ibn Mas'ud did not include them in his 
mushaf (collection of the Qur'an). It is said that when he was 
asked about this, he answered, ‘‘The Apostle of God commanded 
us to recite them as protection from evil ... They are never part 
of the Book of God."' It is, however, argued by other tradition- 
ists that, since they both begin with the command to the Prophet, 
"Say," it must be assumed that they were revealed as part of 
the Qur'an. It is related that Ubayy b. Ka'b said, ‘‘We asked 
the Apostle of God concerning them and he said, ‘It was said 
to me ‘‘Say’’ and I said.'" From the beginning, the Muslim 
community accepted these two strahs as part of the Qur'an, 
relying on a widely accepted tradition, related with many chains 
of transmission, which asserts that the Apostle of God said, 
“Do you not see that tonight were sent down verses the like of 
which were never seen before: ‘Say: I take refuge in the Lord 
of daybreak ...' [surah 113] and ‘I take refuge in the Lord 
of humankind ...’ [surah 114]" 

The two stirahs together consist of eleven verses. They are 
prayers for protection from all manner of human or nonhuman 
evil. They express God's sovereignty over all his Creation, and 
human confidence in his providential care. Commentators are not 
unanimous regarding the date or place of their revelation. The 
most widely accepted view is that they were both revealed in 
Mecca. Some have, however, asserted that they belong to the 
Medinan period of revelation, 
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Daybreak al-Falaq Surah 113 


Surah 113 al-Falaq (Daybreak) 
In the name of God the All Merciful, the Compassionate 


1. Say: I take refuge in the. Lord of daybreak ,* 
2. from the evil of what He created; 


3. from the evil of the darkness of night when it 
gathers; 


4. from the evil of the women who blow on knots;* 


5. from the evil of an envier when he envies. 


(v. 1) The word falaq, although usually understood as ''daybreak,"' 
has also been interpreted to mean ‘‘all creation’’. It is everything which 
God splits apart, such as the earth which is split by plants, the mountains 
which are split by water springs, the clouds which are split by the 
rainwaters and the wombs which open to bring forth children. Others 
understood the word falaq to refer to a special circle or well in Hell. 
Most commentators, however, prefer the first interpretation. 


(v. 4) i.e. witches who spit and blow on knots for the purpose of 
causing their victims physical or psychological harm. The modern 
rationalist school of the late nineteenth and early twentieth century, 
however, rejected this classical view. According to a number of modern 
thinkers, it is the evil of the backbiter who seeks to sever the bond of 
love and separate loving people from one another. Thus their action 
is likened to blowing and the bond of love to a knot. This is because 
Arabs call the close bond between two things a knot, as the bond of 
spouses is called the knot of marriage. Gossip turns the love between 
two people into hostility by hidden means resembling a sort of magic. 
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Humankind al-Nas Sürah 114 


Surah 114 al-Nàs (Humankind) 


In the name of God the All Merciful, the Compassionate 


1. Say: l take refuge in the Lord of humankind, 
2. the King of humankind, 

3. the God of humankind — 

4. from the slinking whisperer, 

5. who whispers in the breasts of men, 

6. and of the jinn and men.* 


(v. 6) There are two interpretations of this verse. Some commentators 
understood it to mean that the slinking whisperer whispers in the breasts 
of both jinn and men. Others, say that it means that there are whisperers 
among both jinn and men. According to tradition, every human being 
has his own Satan to test his faith and steadfastness. 


164 


x, EN i or. 3 "X Xx: un E. E P 
fe AM ` 2 5 E A سس مر‎ A MA E 5 " 3 a 
22M 4 vay a 6 PS سی‎ EE usi o I». Y e, Ü RON PT. 
"EDU UE EE ME رید‎ MT COME TUE OR ORE REE H3 ار تر یا وی ھی‎ 
: : : : را‎ MU 
x x» v QE pe. XE OCT کرٹ ہیں کیٹ‎ SE e peso رت‎ i SE n E > 3 Dy ee 2 
ors, سا‎ 
ive A 
٦ ۳ P3 
gi. SEA: 
PES 4 
بل‎ 


(me)‏ سور نان مک 
Labb‏ نزلت CAD) s‏ 


C 
۶۱۱ ۶+ 5 || - 
Lt - m ۰ " 
کی ہے‎ E Fl 
0 
۲ 


NES 


NS z = e ت‎ s و‎ At و ی‎ AP 
25 - -- - -- XE 
ae سان راح صاج سا‎ ER 
5 CH SH اس‎ p Ji من‎ Ga EST al 7 
ar Gi وسوس فى صدور الناس یی من‎ ll xx 


& FOU 8 


0 
Were fid یا‎ a ا‎ 


SR مک کی‎ coe eS 
7 ES ا یں میں میں کہا‎ 


CN 


41 


ھ۴ 8 ANA‏ اد 
ve‏ کی 


(5-18 
#2 E wr 


165 


Appendix 
al-Fatihah 
(The Opening) 


This surah was revealed in Mecca and consists of seven 
verses. The sürah is known by many titles. The first is al-Fatihah 
(The Opening), because with it the Qur'àn opens, and with it 
the prayers begin. It is also known as Umr al-Kitab (Mother 
of the Book), because it contains the essence of the Qur'an. It 
is a summary of all the teachings of the Qur’an, which were then 
detailed in the rest of the Book. This may be seen in the fact 
that the Qur'àn contains the profession of Divine Oneness 
(tawhid). It also contains the promise for those who live by this 
faith of good reward, and the threat, for those who abandon 
it, of severe punishment. It teaches the kind of worship which 
enlightens (this faith) in the hearts and confirms it in the souls. 
The Qur'an further guides to the way of happiness in this and 
the next world. It recounts the stories of those who abide by 
the laws and bounds which God set forth for his servants ... 
All these ideas are expressed in essence in Surat al-Fatihah. 

The Fatihah is also known as al-Sab‘ al-Mathani (‘‘the twice- 
repeated seven verses"), because it is repeated in the prayers. 
Other titles are: al-Hamd (the surah of praise) and al-Salat (the 
prayer). It is also called al- Shifa’ (the surah of healing) and al- 
Waqiyah (the surah of protection). It is the foundation (Asas) 
of the Qur'an and al-Kafiyah (the sufficient one). 

Because of its great significance, al/-Fatihah is not assigned 
with certainty to any specific period or place of revelation. Thus 
some commentators asserted that it was revealed in Medina. Still 
others held the view that it was revealed twice, in Mecca and in 
Medina. It is for this reason also that Ibn Mas‘ud did not include 
it in his mushaf. When asked why, he answered, ‘‘Were I to 
write it, 1 would have to do so at the beginning of every surah."' 
This is because it is repeated before any other surah in the 
prayers. Ibn Mas'ud continued, *'l saw no need to write it down, 
since all Muslims memorize it.’ 

The Fatihah is considered to be the greatest surah of the 
Qur’dn. The Prophet is said to have told Ubayy b. Ka‘b that, 
“The like of the Fatihah was not sent down in the Torah, the 
Gospel or the Qur’an’’. It is further reported from Abu Hurayrah 
that the Prophet said, ‘‘Whoever performs any prayers without 
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The Opening al-Fatihah Appendix 


reciting in them the Mother of the Qur’an, his prayers shall be 
incomplete (He repeated this three times]’’. 

Any recitation of the Qur’an, except in prayer, must begin 
with the isti‘adhah, or the formula of refuge: “I take refuge in 
God from the accursed Satan.” There are a number of verses 
in the Qur'àn which enjoin Muslims to seek refuge in God 
from the accursed Satan (see, for instance, 7: 200 and 16: 98). 
The word shayian (satan) has been derived by commentators 
from the verb shatana (meaning: to be removed far away). Thus 
Shaytan is one who is far removed from the Good. The Qur’an 
applies the term as an epithet to evil human beings, jinn and 
other evil spirits (see Qur'àn 6: 112.) 
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The Opening al-Fatihah Appendix 


(I take refuge in God from the accursed Satan.) 


1. In the name of God, the All-merciful, the Com- 
passionate. * 


2. All praise be to God, the Lord of all beings.* 
3. The All-merciful, the Compassionate. 


4. Master of the Day of Judgement.* 


(v. 1) Commentators have differed regarding the basmalah (invoca- 
tion of bismillah). According to some, it is a verse of every surah 
except siirah nine, where it does not occur. According to others, it is 
an independent verse placed at the beginning of every surah to separate 
it from the one after it. Still others held the basmalah to be a verse only 
of the Fatihah. Jurists have also differed as to whether the basmalah 
is to be recited aloud, or silently in the prayers. 

The word Allah in bismillah is the name of God, all other names being 
attributes. According to some commentators, it is the greatest name of 
God. The words Rahman and Rahim are here rendered ''All-merciful"' 
and ''Compassionate'' because Rahman is an intensive form of the verb 
rahama, signifying general mercy. Rahim signifies mercy toward the 
individual especially on the Day of Resurrection. 


(v. 2) The word /urid (all praise) signifies both praise and thankful- 
ness to God, whom the verse declares the absolute Lord of all beings. 
It is reported that the Prophet told his companions about a servant of 
God who praised God with the words, “O my Lord, all praise be to 
You as befits the majesty of your Face and the greatness of your 
Sovereignity." The man's two guardian angels did not know how to 
record the reward for this saying. God said to them, ‘‘Write it down 
just as my servant has uttered it until he meets mc; then will I reward 
him for it". This utterance of praisc is a source of great merit for those 
who proclaim it with sincerity. 

(v. 4) Commentators have read this verse in two ways. Some read the 
word malik as '*master" and others as malik (king). The word malik 
means owner or master of all things on the Day of Judgment. The word 
malik means king or sovereign over all things on the Day of Judgment. 
Both readings arc equally acceptable and may be supported by other 
verses of the Qur'àn. The first reading is, however, more widely used 
because it was the reading of Mecca and Medina. 
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The Opening al-Fatihah Appendix 


5. You alone do we worship, and You alone do we 
beseech for help. 


6. Guide us on the straight way.* 


7. The way of those upon whom You have be- 
stowed your favour, not of those who have 
incurred your wrath or those who have gone 
astray.* 


(v. 6) Commentators interpreted the words al-siral al- -mustaqim 
(straight way) in several ways. The first view is that al-sirat is the Book 
of God; this is reported on the authority of ‘Ali. According to Ibn 
‘Abbas and other Companions, the straight way means Islam. It is 
reported that the Prophet said, ‘‘God struck a similitude—a sirat, on 
both sides of which are two walls with many open doors. Over the doors 
are curtains drawn. At the entrance of the sirat stands a cryer calling 
out, “O people, enter onto the sirat, all of you, and do not waver!’ 
Another cryer, standing above the sirat, calls out to anyone wishing to 
open one of the doors, ‘Alas for you! Do not open it, for if you do, 
you would be lost therein!’ The siraf is Islam; the two high walls are 
the bounds of God, and the open doors are the sanctions and prohibi- 
tions of God. The cryer standing at the door of the sirat is the Book 
of God, and the one over it is that [conscience] which God placed 
in the heart of every Muslim to admonish him’’. The sirat may also 
be interpreted to mean Islam as the primordial faith which God placed 
as the fitrah (pure innate faith) in the heart of every human being. 


(v. 7) Those who have found favour with God are, according to the 
Qur'an, the Prophets, Truthful Ones, the Martyrs and the Righteous 
(see Qur'àn, 4: 69). Commentators have differed as to who are those 
who have incurred God's wrath and those who have gone astray. Most 
classical commentators, even though they interpret these words in a 
broad sense, still identified the first with the Jews and the second with 
the Christtans. A more generally accepted view is that the verse refers 
to those who have incurred God's wrath are they who knew about the 
true religion, which God promulgated for his servants, yet rejected ۰ 
They are those who turn away from the consideration of proofs (that 
is, both in revclation and nature) which God established for humankind. 
Instead, they go on imitating the ways which they have inherited from 
their fathers and forefathers. As for those who have gone astray, the: 
are the ones who did not know the truth, or at least did not know it 
in the right way. They are those who did not receive a divine message, 
or that it came to them in a way which did not help them to sce the 
truth as it is. Such people are lost in their blindness, unable to be 
guided aright. They are engulfed by errors which confuse falsehood 
with truth and right with wrong. Thus if they are in error in the affairs 
of this world, they are also in error concerning those of the next. 
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Glossary 


abtar: Derived from the verb batara, meaning to cut off, hence, and 
abtar is one who is cut off from society, because he left no offspring 
to carry on his name. 


‘Ad: The name of a tribe of ancient Arabia. God sent to this tribe the 
prophet Hüd. 


adha: Means sacrifice and with the word ‘id reters to the feast of sacrifice 
at the end of ihe Pilgrimage Rite. ‘id al-adha is one of the two main 
Muslim festivals, the other being ‘id al-fitr, at the end of Ramadan. 


ahruf: Singular of harf, meaning letter of the alphabet or mode or dia- 
lect. It is in this latter meaning that the word here is used. 


'aqara: A verb meaning to hamstring or wound an animal, here used 
to refer to the slaying of the she-camel of the prophet Salih by the 
men of Thamud. 


Ansgar: Derived from the verb nasara, meaning to give support in times 
of hardship or war. The word here refers to the helpers, that is the 
inhabitants of Medina, who assisted Muhammad and his companions 
when they migrated to the new city. 


'agabah: Means a steep road or hard space to traverse. 


"Arafat: The name of the mountain of sacrifice outside Mecca where 
pilgrims gather on the day before the feast of sacrifice. 


asbab: Singular of Sabab, meaning reason or occasion. The word is here 
used to mean occasions of the revelation [nuzu/] of the Qur'an. 


Badr: The name of a famous spot; the Well of Badr, where the Muslims 


fought their first major and decisive battle against the Quraysh of 
Mecca. 


bashshara: Meaning to give glad tidings. The word is used in the Qur’an 
sometimes mockingly. That is, to announce to the rejectors of faith 
their impending punishment. 


basmalah: 15 a verbal constuct of the invocation bismallah. 


burj: Singular of buruj, meaning heavenly stations, constellations or 
signs of the zodiac. 


dari’: Meaning dried, perhaps poisonous, thorny cactus, which grows in 
the desert. It will be the food of the rejectors of faith in hell. 


Dhu al-Hijjah: Month of the Pilgrimage and last month of the Muslim 
calendar. 


falag: Derived from the verb falaga, meaning to split open. It is God, 
who splits open the darkness by the light of day, hence the word means 
daybreak. 


fath: Derived from the verb fataha, meaning to open or conquer. 


fatrah: Derived from the verb fatara, meaning to cease or be interrupted. 
The word means interruption of undetermined duration. 
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fitr: Derived from the verb aftara, meaning to break a fast. The word 
is generally used to refer to the breaking of the fast of Ramadan. 


fitrah: Derived from the fatara, meaning to create or originate. The word 
here means the state of a human individual as God originally created 
him, pure and innocent. 


furqan: Derived from the verb faraqa, meaning to separate or distin- 
guish. The word here means the criterion by which truth and falsehood 
may be distinguished. It is one of the names or titles of the Qur'àn. 


hadith: Derived from the verb haddatha, meaning to report, tell or nar- 
rate an event or opinion. The word is commonly used to refer to the 
sayings of the Prophet. 


hafirah: Derived from the verb hafara, meaning to dig a pit or trench. 
The word is used here to mean the grave or life in the grave. 


hijrah: Derived from the verb hajara, meaning to migrate, runaway or 
desert. Here the word signifies the migration of the Prophet and his 
companions [muhajirun} from Mecca to Medina. The hijrah marks the 
beginning of Muslim history. 


Hud: Name of a Messenger who was sent to the tribe of ‘Ad. The tribe 
rejected him and was destroyed. 


hamd; Means praise. Here used as a name for the Fatihah, because after 
the invocation, ‘‘In the name of God ...’’, the surah begins with the 
word of praise. 


hunafa’: Plural of hanif, meaning to be a person or persons of pure faith. 
The term Aanif is used in the Qur’an to describe Abraham. 


‘id: Means a festival or feast day. 
Iram: The name of the ancestor of the tribe of ‘Ad. 


isti'adhah: Derived from the verb 'awadha, meaning to seek refuge or 
protection. The word means here seeking refuge in God. 


kafiyah: Derived from the verb kafaya, meaning to suffice. The word is 
used here to indicate that the Fatihah is sufficient for the pious. 


katabat: Derived from the verb kataba, meaning to write down or in- 
scribe. It is the plural of the word katib, meaning writer or scribe, 
and here refers to the scribes of revelation [katabat al wahi]. 


khalifah: Derived from the verb khalafa, meaning to succeed or repre- 
sent. The word is commonly used to designate the Muslim rulers, who 
succeeded the prophet Muhammad. 


khatm: Derived from the verb khatama, meaning to seal or complete. 
Here the word means completion of an entire recitation of the Qur'àn. 


kufr: Derived from the verb kafara, meaning to cover or obscure. The 
word here is rendered as ‘‘rejection of faith” to signify knowledge 
and willfull rejection. 
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laylat al-qadr: The night of determination; some have interpreted the 
word qadr to mean ''power'' derived from the verb qadara, meaning 
to be able or have power. Here it is derived from the verb gaddra, 
meaning to determine. This is the more correct derivation for this 
context. 


má'ün: Means vessel or utensil, but when derived from the verb a ana 
means to give assistance in time of need. 


malik: Derived from the verb malaka, meaning to own or possess. Thus, 
the word means owner or master, that is one possessing absolute 
control. 


malik: Is another form derived from the verb malaka, meaning king. 


mathani: The word means dual or two things. Here it is used to mean 
twice repeated verses, because the Fatihah is repeated twice in every 
prayer. 


Mina: One of the important stations of Pilgrimage outside Mecca. 


mi‘raj: Derived from the verb ‘araja, meaning to ascend, here used as a 
noun, meaning ascension. This refers to the night journey and ascen- 
sion to heaven of the Prophet. 


Mu'awwidhatayn: This is the name for the two last s#rahs of the Qur’an. 
They are so called, because they both begin with the formula of refuge. 


mudabbirat: Derived from the verb dabbara, meaning to direct or man- 
age an affair. The word here as used in the plural to refer to angels 
who manage the affairs of this world or to the stars, including the 
sun and moon. 


Muharram: The sacred month and first month of the Muslim year. 


mushaf: Derived from the verb sahafa, meaning to write things in scrolls 
or on large sheets of paper or parchment. The word is commonly used 
to designate a written copy of the Qur’an. 


mustaqim: Derived from the verb qawama, meaning to make straight. 
The word, therefore means straight without any crookedness, and 
when signifying human conduct implies rectitude and honesty. 


Muzdalifah: The name of a spot below Mt. ‘Arafat where the pilgrims 
go after their gathering on Mt. ‘Arafāt. 


na‘im: Derived from the verb na‘ima, meaning to be in a state bliss, 
happiness or comfort. The word is also used as a name for Paradise. 


nāmus: Perhaps derived from the Greek word nomos, meaning law, here 
used to refer to the Law or Torah of Moses. 


nas: The word means people in the general sense. 


nashitat: Derived from the verb nashata, meaning to engage in intense 
activity or be filled with sudden energy. The word used here in the 
plural to refer to the angels of death throwing the souls vehemently 
from their bodies or to the stars rising swiftly in their orbits. 
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naskh: Derived from the verb nasakha, meaning to abolish or abrogate. 
Here it is used to refer to the abrogation of verses of the Qur’an, 


nazi‘at: Derived from the verb naza‘a, meaning to pluck out, extract or 
rush on. The word is used here to refer to angels extracting the souls 
of human beings from their bodies or to the stars rising swiftly. 


qira'at: Derived from the verb qara'a, meaning to read or recite. ۲ 
is the plural of the word qra ah, meaning reading or recitation. The 
word here refers to the various readings of the Qur’an. 


radifah: Derived from the verb radafa, meaning to be like something that 
happened previously or be the second of two similar things. The word 
is used here to describe the second quaking of the earth or heaven. 


Rahim: Is another form derived from the verb Rahama. It signifies God's 
mercy towards each individual creature, hence, the rendering ''Com- 
passionate''., 


Rahman: Derived from the verb Rahama, meaning to show mercy. The 
word is an intensive form of this verb, denoting God's general mercy 
for all His creation, for this reason it is here translated ‘‘All Merciful’’. 


rajifah: Derived from the verb rajafa, meaning to shake, quake or shiver. 
The word is used here to designate the quaking of the earth on the 
day of resurrection. ; 


rak'ah: Derived from the verb raka‘a, meaning to kneel or bow down. 
The word means a specific unit in the cycle of prayers. 


riddah: Derived from the verb radda, meaning to return. The word here 
refers to Muslims, who after the death of the Prophet, decided to 
return to their original faith and customs. 


sab’; means seven. Here used to designate the seven verses of the open- 
ing surah of the Qur’an. 

sahirah: Derived from the verb sahira, meaning to wake up or stay up at 
night. The word may also mean the flat smooth earth on which people 
will be gathered on the day of resurrection. 

salat: Means prayers as worship, specifically, the five daily prayers. 

Salih: One of the ancient messengers of God to the tribe of ۰ 


Shaf': Meaning the even number either of prayers or created things in 
pairs. 

shahadah: Derived from the verb shahida, meaning to bear witness, here 
used as a noun to mean the profession of faith or witness that, ‘‘There 
is no god, but God and that Muhammad is the apostle of God.” 

shari'ah: Meaning the sacred law of Islam. The word literally means a 
highway or bank of a river, that is something to be followed or turned 
to. 

shifa’: Means healing, here used to signify both physical and spiritual 
healing. 
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Shaytan: Derived by classical commentators from the verb shatana, 
meaning to be removed far away, in this case, from all good. The 
word in reality is of uncertain origin. 


shirk: Derived from the verb ashraka, meaning to assign a partner or 
associate. Here it is used as a noun, meaning association of other 
things or beings with God. 


sijjin: Derived from the verb sajana, meaning to imprison. The word 
sijjin is an intensive form of this verb. It means a low place from 
which there is no escape. 


sirat: Derived from the verb sarata, meaning to swallow. The word, thus 
signifies a highway which swallows a traveler out of sight. 


surah: according to most commentators surah is derived from the word 
sir, meaning wall or enclosure (e.g.) around a city. It refers to a 
portion of the Qur'an made up of threc verses or more and separated 
from other portions. 


takbir: Derived from the verb kabbra, meaning to magnify or proclaim 
the greatness of something. Here used as a noun for the phrase 
**allahu akbar” [God is most Great). 


tasnim: Means a spring of water or stream descending from a high place. 
Here it refers to a special spring of paradisial water from which the 
faithful will drink. 


tawhid: Derived from the verb wahhada, meaning to proclaim the one- 
ness of God. The word commonly means proclaimation of, or faith 
in the ‘one and only God’. 


Thamud: The name of a tribe which lived in Arabia long before Islam, 
and to whom God sent the prophet Salih. 


‘usr: Means hardship or difficulty. 


wahi: Means direct revelation through an angel to a prophet to be dis- 
tinguished from inspiration [i/h@m] which is possible for every person. 


wagiyah: Derived from the verb waqaya, meaning to protect or defend. 
The word is used here to signify that the Fatihah is a protection 
against evil. 


watr: Meaning the odd number of days or created things. It may also 
refer to night prayers. 


yusr: means ease, comfort and good fortune. It is the opposite of ‘usr. 


zakat: Means the act of almsgiving. lt is, however, specified tax on 
savings or property to be given for the poor as an act of religious 
purification. 


176 


۶۷۲۷ ۱۱ refers tc ۰ 
سر‎ wile dank. ۱ 5 
fan لا‎ fon بے‎ a 
۳۱ 0f Gad TAP wuri aay 

Huge cR Mud بندء‎ aul . 


TERE Mie Ue. ۰۲۰ ے‎ c Nm. Actis ines Shore. سیکا‎ 8 
And ٢ «holy Doi وه‎ (hemo us 0۷ سا ہے‎ ; 


cw: Menos الا‎ ۵۷ bes 
nobles Aren رس ااا‎ cnowmwel (ou ntophet to be dis- 
ILLNM UL. S. EN possibili | Ben 


protect or‏ ¥( چبرا ۷ rived (um tc auri POY.‏ کت 
۱ ۷ اک werd t uke Neve si ENVY der vr‏ ۱۹6 


mee ۱ء‎ 


: > 


Tere Meamnas ihe add tlre of dE o. . اله‎ MIREN 1 may also 
efe ۱ BIIM prayers b 


neite confor adi me. tutrane. ji rs he 0۳۳۲ oF war‏ مت 
RO ens B t 1 |‏ 
is We ec ٢ ag !* us hoeve., (DING‏ سی 8ھ 

Tenner property (o be quer for ee oc Wan ad ol | le 


Pon ücanon 


(?5 


Ser سے‎ 


2 n 1 e کر‎ b 
2 6 
3 
D 
- X 
- 


مر ۳۳ 


MALLU 


KP-063-237 


